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PREFACE. 



This little book was chiefly intended for Talmid Yelodim 
Institute, and the preparative instruction for confirmation of 
the youth of the congregation Bene Yeshurun of Cincinnati, 
as the books usually styled catechisms offer no complete outlinea 
of the system of Judaism, and dwell much more on ceremonial 
observances than on the spirit and essence of the religion 
taught in the Bible. But the entire absence of a book of this 
kind in the English language, and his conviction that the 
knowledge of Religion in so small a compass can only benefit 
the community, occasioned the author to publish these pages. 
The reader will find in them a complete abstract of Judaism 
and a guide to a better understanding and appreciation of the 
Bible. 

Teachers who should happen to use this book are requested 
to catechize first on the principal portions thereof, which 
they will easily discover, and train their pupils to read the 
biblical passages referred to in thk Biblb, and if possible in 
Hebrew; for the principal intention of this book is to guide 
the reader or student in acquiring a proper knowledge of the 
Bible. Only after the leading parts of the book are known to 
the pupil and well understood, the book might be taught thro' 
as it is, but not without reading all the biblical passages 
referred to and giving full account to the teacher, why the 
author formed such a conclusion from the passages referred ta 

In case of self-instruction the same method is recommenda- 
ble. 

The method thus proposed offers two beneficial advantages: 

1. The pupil should study religion from the Bible and not 
from this or any other book. This book only intends to goidt 
the inquisitive in studying Religion from the Bible. 

320499 ^ , 
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2. ^e iitipij. «boy]d.^^ai]i to*thiDlt and reflect on the Bible 
and not read it] thoaghtless) j. 

For these very reasons the biblical passages are not set 
down in this work. The pupil must find, read and understand 
them. 

The Bible is Hebrew and should be read in that language 
to be properly xinderstood. No translation can folly replace 
iJie original text Those who do not understand the Hebrew 
will not always succeed in ascertaining the sense w^hich the 
Author discovers in some passages, but they wOl succeed i a most 
instanties. Teachers are expected to have the Hebrew Bible 
before them, if the pupil reads the pasisages referred to in 
English, in order to improve the translation if necessary to 
approximate the original text 

Read and be instructed in the path of righteousness and 
wisdom. 

Cincii^nati, in the month of Tishri, 5621 , A. M. 
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ESSENCE OF JUDAISM. 



Cliapter 1. 

DEFINITIONS. 

Jl. Heligion is to worship God by doing His will That there 
is a God nature^ history, intellect and the revelation testify. ' 

S^ The knowledge of God and His will constitutes the the- 
oretical element of religion; to act accordingly is practical 
religion. . 

83. Israel's religion is revealed by God to Israel directly, 
anjl indirectly through Moses and the Prophets. (Deut. v, 19 
to 30, and xviii, 13 to 22.) 

J4. The revealed' matter is preserved intact in the twenty 
four books of Sacred Scripture or Bible. 

J5. The Bible id divided in JTTj|^, . Pentateuch, which 
comprises the Five Books of Moses j tJ^K^^^' Prophets, 
which comprise the six books of **Thc first prophets," Q^M^Di 
D*)18^X'1» ^^*- Joshua, Judges, first and second Samuel 
and first and second Kings, and the four books of " The Latter 
Prophets " O^inHit D'l<*34' ^" '-■ Isaiah, Jeremiah, Eze- 
kiel and the book of the twelre minor prophets, Hosea, Joel, 
Amos, Obadia, Jona, Micha, Nahom, .Habakuk, Zephania, 
Haggai, Zacharia,^ Makehia; and D^SIDpr Hiograp^t, 
which comprises the nine books of Psalms, Proveirbs, Job, the 
five Megilloth^ Daniel, Ezra, Nehemia and Chronicles. Th^ 
five Meffilieih are. Canities, Ruth, Ijamentation, Eoclesiastes 
-and '&tiMr. The 'Maiiid in oi^ liistftntee' places Isamh afler 
EzekieL 
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26. Israers Religion is also called Judaisnif because the 
tribe of Jadah for many centuries predominated among the 
twelve tribes of Israel 

{7. Judaism teaches no dogmas or mysteries, on the belief 
of which salvation exclusively depends. It maintains that ev- 
erlasting bKss trill be the reward Ot all those who, from pure 
motives, do that which is right and shun that which is evil 
according to the best of their knowledge. (Deut xxix, 28 and 
XXX, 11 to 14 ^ . 

Balaam's faith an4 wisdom did not save him when he advi- 
sed wicked actions to hie people. The prophet Isaiah called 
the Pagan prince Cyrus, ** The Messiah of the Lord," on ac- 
count of his excellent virtues. King Saul was the Lord's 
Messiah and perished by suicide on account of his wicked- 
ness, while the Pagan king Hiram of Tyre was counted by 
opr sages among those who entered Paradise alive, bq right- 
eous was. that Heathy in their estimation. 

^8. The object of religion is to guard man against sin, ini* 
quity and transgression, and elevate him to perfection and 
happiness — to God. Thi^ obj ect is attained by the knowledge 
of God and His attributea.on vrhose grace we depend, and 
obedience to Jli? wilt which points out to us the paths of-^ 
righteousness and wisdom. (Deut xii, 28 ; xiii, 19; and xxxii, 
46,47.),. :• i > ' ' 

29. If man sin not he will eventually become vighteoup,' ae 
well as he must become wise whenever he ceases to be foolish. 
Therefore most of the Lord's commapdments ar^ prohibitory, 
bidding us not to do this or that sin. First siii and the cause 
thereof must be removed. (Compare Exodus xx, 20 to Deut. 
T>26; also Deut X, 12, 1^; Psahnciv, 36.) / 

{10. It is not the VeHef of this or that dogma, biit generous 
actiotis from noble motitBS, which Sacred Scripture calls' the 
p$th of salvatioa (Psalms xv, and xxir, 5, 4, 5,) 

SIL God knowing all the secret thoughts tvnd wishes of man 
judges his {actions not by Ibei^renu}^ InM; by theirnotkeik— 
(Psalm vii, 10 to 12.) f 
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ill. "^Irtae et rig^ieo«8ii«M aignife* to be Hghf In mofives 
juitfi «0ti<m& 

«A man is right in his motives if they are in strict eonfi>si«r 
.UgF'riritii love and justice, or (in other words) with the will of 
Qed, who is the purest love aad absolute justice. 

A man is right in his actions if thegr rasult from tbe^ right 
motivee. 

The will of God is revealed in His laws. Therefore virtue 
or righteousness signifies obedience to the laws of Ck>d, which 
teach the best motives and actions. 

Sacred Scripture calls the righteous man p^*!^. 

913. Piety is to be righteous because we love Qod. 

The noblest of all human motives is to do the good for good- 
Bess' sake* 

God is ab^ute goodness. To do the good because we love 
God and desire to please Him is really, ** To do the good for 
goodness' sibke." 

Sacred Scripture calls the pious man Qp\ {J^^JiJ " The pei^ 
feet man," and requires ns to be O^pfl " pierfect" (Genesis 

vi,9.) "^ ; . ' ' 

gl4. Hiim^n perfection sfjgnifi^s the fall and uniform devcl- 
optnent of all i^ capacities, and the harmony and symmetry 
of all the qualities of man. Pietjr leads to perfection. 

115. Every creature having that destiny for which God gift- 
ed it with adequate capacities, it must be the destiny of man 
to become happy and perfect Human happiness is in, per- 
fection. 

?16. Sacred Scripture mentions three kinds of sins : 

1 KQHi " ^ sin*' committed without evil intentions or 
altogether unintentionally which results to the injury of our- 
selves or, others;^ Being gifled with intellect it is expected of 
us first to think and l^en to act Levity is sinfUL 

' *ftc»ember the adage^f the aneiep* sig»s ; 

,r\vw nn la dj^ mVm mni d^ ^ 
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iL |>J^4 "AniDiq«H(r/' ktobrndwr evil ikougbtg ndin- 
tentions to whateyer actions they^ may leacLf Erll tlw mg l i l s 
or intentions are sinful before €M, boeanse thej are <eTil ot 
themselred and migbt restdt in wicked actions. N6 )>er8Mt 
must barbor erii thougbts. (Leviticin six, 18 } Enkhui zx, 
17; Numbers XV, 39; Dent xxix, 17, 18, 19.) 

III. yC^S, " A i^'anssression " is a wicked action -ftmE in- 
iquitous motives wbicb is the highest degree of sin. (Exodus 
xxl, 14; lieut xxix, 17 to 20; I Kings xxL) 

S17. The history of mankind teaches that man was not as 
wicked as be was foolish; his motives were better than hit 
judgment. ' When Eve ate of the forbidden fruit she had even 
a good lAotlve, viz : to become like an Ehkim^ " to know good 
and evil ; " but it was foolish to believe that anj freit has iAkO 
power to do this. Those who sacrificed tk^ir diildren to Mo* 
loch bad the gbod inteoi'on to worship an imaginary god; but 
they were foolish to believe any god could be plea.«ied by such 
cm^y. ThofiJ toAal'Jnd would have liked to do right, but 
th^ knew not to dtlttng^ish properly between right and 
wrong, justice and injustice, virtue and vice. 

Tlierefore God revealed His will to, and made a covenant 
with the men of His choice, for the benefit of all mankind^to 
teach them ta distinguish properly betw een right and w^rong 
justk^e fLcwl ipjiistice, virtue and vice, to know what is accept- 
able to ,(jod and beneficial to man, and what is abomiii;al}le 
before God and injurious to man. 

§18. By His revelation God intended to save ns from the fol- 
lies, errors aud fictions of the Heathens, hence also from their 
vices, moral. corruption and the. misery that inevitably fpllows. 
The revealed will of God saves «#, if all our actions ate gov- 
erned by it (Detit xi, 26, 27, 28; xxx, 15 to 20.) 

Wherever in Sacred Scripture God is called " CHtr Savior," 

fBemember Isaiah, Iv 7, Psalm vii, 15, and Gesenius fiek. 
Plot. An. pM 8, f^ being the i^-ogienitiNr of jnrii Jdests Mto it 
before the latter, v . 



Digitized by 



Google 



or itk MtoA; ^^ I«raei is saved by tke Lordraii efe^adfint sal- 
!vatioat/':it always relstes'io'tiieBeveflM wiD oi God^ by whi^ 
we are- enabled to obtain hap^Mis a^d perfectibn here and 
hefeafter,^ 



Cimpler U 

THE COVENANTS. 
tl. Ck)yenant commonly signifies a contract made between two 
or. more parties binding ea^h to certain obligations, an4 prom- 
ising each certain benefits. 

i The coTenant of God made with man is of another na- 
ture.. It is the promise of God and the manifestation of His 
will that we by obedience to His laws should become happy 
and perfect, so tha;t the benefit of the coTeoiant is altogether 
ours. (Job XXXV, 5 to 8.) 

Religion in general is not for God's sake, it is ibr man; the 
Law was ppt given to angels but to man to improve his condi- 
tion. ; 

23. It is a noble feature of man's nature that )be feels hap- 
piest ^n enjoying the fruits of his o^n labor. ( Ppalm cxxviii^ 
2.) Therefore God created not this world to provide sponta- 
neously for man, hut imbued nature with productive energies 
and gave the ability^ to. man to cultivate them. So also the 
first man, Adam, was placed intp the garden of Eden ** to till 
it and keep it" 

By work and toil man should procure prosperity. (Genesis 
xxvi, 12; Exodus xx, 9; Dent xvi, 15.). 

^Whevti^r in Saered Soirip<o#e CM is oaUed ** Out Redetttw 
er," it is always a reference to the fact of our forefsthert' ro« 
demption from Egypt by God. ' 
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•pecis. A trukb diacoftMcl afler> toilsome twrnt^ik or a «Mnd 
imtue AttaiiiAd afl^ii paiA&d «xertioM or «tori&>ai is tho»- 
sandfold dear to man luid contributes most to his li^i^iii«Mi 

25. Through night to light, through struggle to victory the 
ways of Providence lead to hapi»ness. (Psalm cxxvi, 5, 6.} 
Therefore God did not make us perfect but bestowed on us 
the capacities and taught us laws to become happy and perfects 

Self-acquired perfection gives the utmost happiness. 
THE COVENANT WITH MAN. 
|6. The first covenant VecordM ^n^ 9acred Scripture is that 
which God made with Adam .and aH this descendants, and 
which w:a8 repeated to Noah^j that man should have dominion 
over nature. 

§7. God bestowed on man the capabilities' to subject the liltf- 
imals to his will, and make inanimate nature subslery^^t to 
his purpojses. (Genesis i, 26, "28; Psalm viil) 

is. The first duty and privilege of man is to subdue nat]^ 
in order to prosper on earth by the enjoyment of (idd^s ^ifts. 
Therefore it is necessary first of all things for iis # kndw 
nature and its laws, the animate and inanimate, creations to 
be subjected to our purposes (Genesis ii, 15, 20.) 

29. Nature produces poison^ of which man can ma^e h^- 
ing medicines. The swan^ps and morasses exhale pestilence 
and death, inan changes them Inlo fertile gardens. Primitive 
forests, extensive wilds Or howling desferts breed and sheltelr 
the enemies of man, venomous serpents and ferocious beasts. 
But man changes forests, wilds and deserts into fertile fields, 
meadows or flower gardens. Wind, heat, frost, dew and raiii 
are ininiical to man; but he^rotects himself against themtj 
clothes, houses or tents, by cooling shades, or chee;ring fires. 
He transplants vegetable^ from zone to zone, and almost as he 
pleases, increases and improves them. He improves and ia- 
cffOMlea Bho the animals which hf dOioMiioates. Fire, water 

*See O'pD in Genesis ix, 9. .1 



Digitized by 



Google 



at 

and air mtist^a his woxk, eolUft niatalt to gh« faiM Imf^e- 
ments, propel his. iaiM% maohineSy earn ani 1^090, and inerdaee 
twenty fold his own speed and pm^* Rodn and numntains 
are no ohstacles in man's way^ ai^ rirera obslract not his path 
He arrests the thunderbolt, speaks into dibiant lands 'by the 
electro-magnetic force, paints with the light «f the day, and 
rides upon the pinions of the winds* 60 Bian is the "lord of 
creation by God's covenant 

?10. Civilization and prosperity progress in the same ratio 
mnofig the JM^ions as they realise tibe first covenant of the 
Xiord with man. 

ill. This covenant vdth mankind 'was renewed with Noah 
and his descendants after the delnge, when the laws of nature 
had attaiasd tfieir jGbted tendencgr whicb^ God (promised, should 
be cha^getd no^ iBoreL (Genesis viii, 22 ; ix^) 

§-12. Tfce purpose of the first covenant w'as to point Out the 
way to happiness b^ toil and labor. The sign of this covenant 
is the.raindiow. .? ' 

gl3. Tradition informs us that the laws of the ix^t covenant 
were seven, called "The seven c(»aiaas4meatsof thechiklrei^ 
pf Noah.',' According, to the Bible these seven^commandm^nts 
must have been — 

1. To worship Gbd (Genesis iv, 3, 5.) 

2. To pay obedience to His com^nandments. (IHd, ii^ 16, 
17; vi,13tovii, 10.) 

3. To respect the sacredness and inviolability of the cOttpaot 
of majfcrimony. (/iirf. iv, 1, 17; vii, T.) 

4 To exercise dominion over.tfae earth with ite'animato and 
inanimate creatures. (/Awt iv, 2.) ' 

; 5. To administer justiee.f 

6. Not to commit murder. {Ihid. iy, 10;) 

tCain was driven from his f'ather's tribe and settled in a 
land called afterwards No4, i^ memory of Gain'ji f^miistaent 
who was io be a vagabond, in Hebitfw wd. 
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. 7. .N«4ito ftake tb&* lAMi CM luUr not given mt ^ '^ 

Tradition covaii 4hMe aeve* -edmnMuiclMttts : R 
. X Noitowoiflhipothtr'gods. 

2. Not to blMFheme the Lord. 

3. Not to shed blood. 

4 Not to conmit ineesi 
£k Not to coBBit Tobbeiy. 

6. To administer justice. 

7. Not to eat flesh cut from a living animal 

The seventh command was given to Noah, t&egr maintaiii*; 
from Genesis ix, 4, however, it rathe*' appears that Noah wmk 
prohibited to eat the flesh of the Mamalia. 

214 This first covenant teaches the valuable tratiis : 

1. Man governs natufre, henee he is not ito pM^nci 

2. Mind is independent of matter and is its snperfor. 

3. No fiite, no blind nec^ty bnt the laws of inteliect most 
govei:n man and to them he must pay obedience. 

2. THE COVENANT WITH THE FATHERS. 

{15i It is not enough fbr man to prosper, he must also bocome 
perfect before God in order to be happy. 
< Therefore God made a second (Covenant with our fatheni 
Abraham, Isaac and Jacob for the purpose of attaining per- 
fection. (Genesis viii, 1.) " 

S16. In order to a.(toin perfection it is necessary for man 

1. Te be enabled to earn the means of his sustenance by 
having dominion over nator& 

2. To live in a civilized society protected by law and justice 
and not merely by th^ laws of Nature, and 

3. To know and obey the will of God. 

Therefore God promised tiiree things to our ancestors tnd 
their seed after them : 
1. The land of Canaan as a heritage to the seed of Abrti- 

triifs appears from the stery of the forbidden fmit. 
IMaimoiiides, Melaohim ix, 1. 
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ham in. order to h^ye (h^B ny^ng f^. y in^ ep a ^c e.- { (GepM^isf^oii^ 
14tol6; xv,7,Xf,i:9,20;.xyM,9;)\ .,,,:, 

2. Their descendants. should be, a civilized nation protected 
by law ahd justice. . (Genesis xvii, 4, 5, 6,) and 

3. Their descendants should Ve taught^. the will of God. — . 
This is exprijssecl In the words of Scripture " To be unto thee, 
an Elohim and to thy seed after thee " — " And I will be to thee 
an ^EtoAtm." -'../.• 

jSZoifttfn signii^es nKiit only the Maker and Governor of th'e^ 
mmyerse; it signifies also the Legislator (Ezod. zx, 1,) and 
the Judge, (ifcirf. xxii, 8, 27.) ' ' . .. 

?17. God imposed the following conditions Of the covenant 
on our ancestors aud their seed : 

1. Thej^ should attempt to become perfect 1)efore God iij 
t^ctr individual characters. (Oencsis xvii, 1.) 

2. They should faithfblly observe the laws of God, the 
meaiM to happiness and perfection. 

3. They should attempt to bring the knowledge of God and 
His law« to all nations for solvation. (Genesis xii, 3; xxii, 
18; xxvi, 4; xxviii, 14.) ;' 

§18. The sign of the covenant is circumcisioh. 

- |1^. This covenant is called in Scripture " The first cbvigl- 
nant" (Levit xxvi, 45* Exoi. ii, i4; vi, 5.) 

§20. The covenant of the fiatthers was fulfilled : 
1. By the redemption of Israel from thefi^ptiah bojadagc, 
and placing them into the land of promise by Joshua. 

- 2. By the revelation of the Laws on Mount Sinai and by 
Moees, by which Israel learned the will of God in whicli tho^ 
means to salvation, happiness and perfl^ction are contained. - 

3. THE COVENANT WITH ISRAEL. 
.:&!. . "ifiod our Lord irade a covei^ant with us afHoreb '' 
(Exod. xxiv, 8; Rent V, 2) 
S22 TiiepromiseswhiehGodmade to Israel ar^i 
1. To be his chosen people, with the special mission to per- 
petuate and promulgate His will, and therefore they sfabukt 
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etend wtkdet His speeifti proieption. (ixoH xit^ 5, 6 ; Beat 
Til, 6 ; xxxiii, 29 ; Isaiah xiii, 5 to 9 ; xliii, 10, 21 ;* 

2. To lire happy under the protection of law and jastioe 
in their own land and respected by all nations, as long as they 
would faithfully adhere to the laws of God. (Levit xxyi ; 
Deut xxviiL 

3. If Israel even violated the laws of God, they should be 
punished; but His covensiit yriik them and their mission 
shoqld last forerer. (Levit xxyi, 44, 45 ; Deut xxz ; Isaiait 
liv, 10; Jerem- xxx, 10, 11; xxxi, 35, 36, 37; xlvi, 27, 2a; 
Ezek xyi, 60 ; Joel iv, 19, 20, 21 ; Psalms, cv, 8, 9; 10 ; cii, 5' 
9.) 

223. The condition of the Horeb covenant is that Isr4e^ 
should observe the law of the covenant, to which they should 
add noting nor diminish aught thereof (Exodus xxtiv, 27, 
28; Deut iv, 12, 13, 14; v, 1, 2, 3, 28, 29, 30 ; xiii, I ; Isaiah 
xlix, 21.) 

224 The sign of the Horeb covenant is the Sabbath. (Ex:. 
xxxl 12 to 17.) 

225. The two tables of stone on which the iNrincipal law of 
the covenant wa» engraved are called *' The tables of the cov- 
enant" (Deut ix, 11, 15 ;) the book into which it was written 
is called, "The book of the covenant," (Exodus xxiv, 7; II 
Kings xxiii, 2, 3, 21 ;) the ark into which the two tables were 
deposited is called " The ark of the covenant," (Numb, x, 33 ; 
Deut X, 8 : xxxi, 2;) and Israd is called "* The covenant peo- 
ple," (Isaiah xHi, 6; lix, 8,) because it should pe^tuate anC 
promulgate the covenant imd its laws. 

'ihe object of the covenant is to acquaint all men with the 

^(Tketefore Israel is ealHd in43ftered Soriptiire (^1*lh Q^ 

*< A sanctifying nation; '' as God sanotiftes H^s ^iouisi ones so 
Israel should sanctify mankind (Oompare Levit. xfx, 2 ; Dent. 
r\lf ^>) tS^*1*1p i« Aot intended as a persoaal but as a natloasl 

qEalitjr, 
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until of riilit«0ntt6Miusd¥»idomtoraao]ilApi^)^ 
feeiion, (Psalm xix, 8 to ll.> 

The personal reward promised to those who obey th« laws 
of the ooYenant is hapiHuess and jierfeotion; and the national 
reward promised to Israel is the final, triumi^ (^ tntth> and 
the special protection of God. 

220. The preeepts of the Bible are divided into fixur etttego* 



1' nnitl, I>octrioes, or the light of truth; 

3. D*|5n» Statutes or ceremonial laws. 

4. D*l93t2^9> Judgments or laws for the government of 
soeiefy. 



Cliapter III. 

THE FOUR CARDINAL DOCTRINEa 
1. GOD. 

21. 'Hie first cardinal doctrine of Judaism is, Ood U the first 
cause of aU existence, the souree of ail inieUeet, the gavem&r and 
preserver of the universe. (Genesis i, 1 ; Exodus iii, 14 and 
zxxiv, 5, 6, 7; Deut vi, 4 to 9 } yii, 7 to 11 ; x, 17, 18 ; xi, 13 
te21; and Isaiah xlii, 5 to a) 

{2. We know God by ffis works and words, but we know 
not- His essence. G^od said to Moses, " No man can see -me 
and live," i e., none eaa oottiprehend this oniverse with its 
forces and creatures ; not even the Cause of the most frequent 
operations of nature is viable or foUy oomprefaeosible to et; 
none can see or anywise comprehend the intellect of man and 
its operations ; much less can one see or anjrwise oompidtend 
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CM« ihe Mafayi liairgiyfef^ Plf owii t^r mud €k)t«mor of ili6^ 
uniyene, the primitive cause of ill causes, the soiiree of al ^ 
inteileet . . : 

iS. God reveakd so much of His nsJt^re to man as is neces* 
stay lor his happiness and perfiictibn. Therefore we are com«»^ 
manded, " Te shall walk after God ;*0Qr Lord." This signifies : 
- L hbM. should diligehtlj incfufire Into the worics and words 
of God to become wise ; for the path of wisdom is to seek. 
God in His works and words. (Psalms xix atd civ.; Job 
xxzviU and xxxix; Isaiah xl, 25, 26; Psalm czi, 10; Proverbs 
i,7.) 

2. In God's works and words we should learn and admire 
His wisdom, goodness and justice and be prompted to imitate 
these virtues ; for the path of righteousness and piety is to 
imitate Gk)d's sublime virtues. • (Deut. x, 12, 13 ; Jeremiah ix, 
22,23; Micbavi, 8.) 

Happiness and perfection can be acquired only in the path 
of wisdom and righteousness. Therefore " to walk after God" 
-is to fulfil our destiny. • ' " 

H lu His works and wofds God reveals himself to the hu- 
man intellect and conscience as being Oids^ OmnjI'Otsnt, All- 
wise, and Most Holy. 

1. He is One, i a He is not composed of parts (nrperfions, 
nor can there be more than one God, as tlie harmony find uni* 
son of nature and the divine words proclaim Him. (Deuter. 
iv, 4; xxxii, 39 ; Isaiah xliii, 10 to 13, and xlv, 21, 22.) 

Because God is l )ne. He is Infinile^ L e. without beginning 
and without end, in either time or space. Whiatev^r is cokn^ 
posed of parts must Imve a beginnittg.. Whatever has a be- 
giiming must have an end. (Genesis i, 1 ;. JBxodus iii, 14» 15 
and XV, 18; Isaiah xl, 12 to 18, and Ixvi, 1 ; Psalm cxlvi, 10. j 
. Infinite in time is called eternal, and infinite in space is 
called omniprueni, God is both. (Isaiah Vi^ 1, 2, 3; Psalm 
<»xiXf I to. 14) ; . . ' ' ' 

Because God Js One :and Infin^ He is /mmu/a^^ I e.,Pe 
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never chMiges, He wm the same God before trorldt were cie^ 
ated as He is now, and will renudn the same for erer, even if 
the worlds should be annihilated. (Psalm ciii| 15 to 18.)— 
Whatever changes is finile, the Infinite is immutable. All 
things in nature change except the laws of nature, and these 
laws testify to the immutability of the Lawgiver. 

2. He is Omnipotent or All-mighty, I e., He b the ever ac- 
tive cause of all entities and their changes. If the will of 
God would be withdrawn from this universe, these worlds 
must suddenly turn into nothing. He who made, preserves 
and governs all things must be ALL-mighiy. (Exodus xv, 11 ; 
Psalms xxix^and Ixxxix, 1 to 15; kxiv, 12 to 23 ; xxxvi, 10.) 

3w He is All-wise, L e. all possible effects of all causes are 
evident to Him. (Jeremiah x, 12 ; Proverbs viii, 21 to 32 and 
iu, 19,20; Isaiah xl, 28.) 

Because God is omnipotent and aU-wise He must be Onmi- 
sdent^ i. e., He knows all things, thoughts, wishes, actions, mo- 
tives and destinies past, present and future. (Jeremiah xxx^, 
17 ; Job xxviii, 20 to 28 ; Psahn ciii, 14.) 

Every entity was an idea which must have been first in Qod. 
Thus He knows. the things before they come into existence. — 
All causes being in Him and all effects being evident to Him, 
He knows every thing. 

4. He is Most-holt, i. e. all moral excellencies in the highest 
degree are united in God. [I^vit xi, 44, 45 ; xix, 2; xx, 26 ; 
xzi, 8; Sam. ii, 2 , Isaiah xxx, 15; Exodus xxxiv, 6, 7.] 

God being most-holy He .is AU-juti^ Moit-meretftU^ Moitrhetm- 
olmt and MoilrgradouK 

God is aU-jwt^ i a. He rewards or punishes individuals and 
nations in strict accordance to their virtues or vices. [Jerem. 
xxxii, 19; Deui xxxii, 4; Psalms ix, 9; Ixxv, 3; Ezek. xviii, 
30.] 

Supreme wisdom and supreme justice are inseparable &om 
each other. 

God is mo9Umer(^, i e., He forgives tin, iniquity and traiMh 
2 ^ 
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grdsskm, if tke sinner repents his wiokedBesa 'And amends his^ 
eenduot [Numb: sir, 17 to20; 1 Kings zxi,27, 28, 29; Uoiiik; 
zliv, 22; Iv, 6/7; Si»ek. Xviii and xzziii, 1 to 20; Isaiali Iviii]-. 

Mercy is the highest degree of JVistice. [Oomp. Chapt. ii, 
?5.] God's justice isaJso mercy^ * 

God is mott-benevolenij L e., He provides abundantly for all 
ereatures to satisfy them and make them happy; and bestow- 
ed on man the capacities to become perfect and happy.- — 
[Psalms civ, 27 to 30 and cxlv.J 

Gt)d is most-gracious i, e., He loves all His creatures from 
ttie purest motive of. love. He created them and provides for 
them because He loves them and delights in their happiness. 
He rewards the virtues of man or punishes only to correct 
him, because He love^ him; and forgives lain, iniquity and" 
transffression if the sinner corrected himself, from no other 
motive than voluntary love. [Psalms xxt, 10; xxiii, 5; cxxx, 
7; Ixxix, 3, 15; Prdr. x\4, 6.] 

God is Perfect because He is One, Omnipotent, All-wise and 
Most-Holy. His works and words testify to His perfection — 
[Genesis i, 31 ; Deut. xxxii, 4; Isaiah xlv, 12.] 



2. MAN. 

The second cardinal doctrine of Judaism is : 

?5. laixs. IS me Imagb axd Son op Go?. He is gifted by 
kind Providence with the capacity to become happy here and 
hereafter^ and imbued with the desire to reach perfection ; 
in this way to fulfil his destiny on earth and acquire eternal 
bKss. — (Genesis i, 27; v, 1 ; Deuter. xiv, 1 ; Psalm viiL) 

§6. Man is composed of body and soul. The body is organic 
matter, and Uie soid is ibe spirit that thinks, wills, governs 
and vivifies the body. (Genesis ii, 7; xxxv, 18 ; . Nqpabecs^, 
xvi,2^; Imi^h xlii, &; kii, 16 ; B^dosiastef iii, %h) 
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|7. AHhoogli man, according to bis body ii^ an animal, fltill 
also in this respect he is superior to all other' organic beinga 
This IB visible in his erect poature, keen and intelligent looks, 
the fliic shaped head and expressive countenance, and- above 
ikUr in his organs of speech and song capable of almost infinite 
variations of sound to expresfi ateb the mdsfr sublime thoughts 
axkd sentiments. 

J8. The soul is God's image for it^ie gifted with God-like 
eapacities. (Deui iv, .12, 15.) 

29. Th« capacitieg of the soul &re of two kinds : the intel- 
lectual and moral 

. 210. By his intelleciual capacities, if sufficiently developed, 
wmx possesses understanding, judgment, Belfconsciousnesf 
and wisdom. These. capacities are capable of fio immesse sh 
development tliai he may become a prophet who conceives 
directly the will ajid purpose of God in His works and words* 
(Job xxxii, 8; xxxv, 11.) 

Jli. No earthly creature beside man is capable of thinking 
of the infinite Deity and His will ; for nwie can discriminate 
causes and effects to the extent to reach the first cause — God. 
God revealed His will to man only. 

?12. By his intellect man understands the objects of nature, 
their utility or inutility; knows himself, his merits and de- 
merits, virtues and vices, desires, hopes and propensities ; he 
discriminates between what is proper or improper, just or un- 
just, right or wrong, good or bad ; and comprehends God, 
His will and purpose in His works and words. 

?13. To fear God is the beginning of wisdom, to know Him 
is the highest wisdom, intellectual perfection; foi- lie is the 
primitive cause of all things. (Jeremiah ix, 22, 2o.) 

?14. The moral capacities of man are free will, moral con- 
science, love, and the desire afler knowledge and perfection. 

J15. The will of man is entirely independent in all moral 
points of view to ^lOse either right or wrong, good or evil, 
justice or injustice, Virtue or vice. He ie ft free moral agent 
(Deut xi, 26, 27, 28 ; xxx, 15, etc.) 
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Han't will b m<mdlj flrae, if in.kii aetiont he is goided by 
g^ood and noble motiyes only. 

216. Moral conscience, or the sense of daiy, is the innate 
impolse which prompts man to do what is right and shun thsl 
which is wrong. Our conscience rejoices when we do ri^bt 
and mourns when we do wrong. It is a perpetual and xmi- 
yersal revelation of God. (Genesis iii, 1 to 14 ; iy, 14 ; xUi, 
tl J Deut XXX, 19, 20.) 

217. There is no man without loye. The child loves hia 
parents, sisters, brothers, teachers, playmates and bene^tois. 
Parents love their children and teachers love their pupila — 
We all love our friends, our benefactors, our birth place, out 
oountrj, &o. There can be no man without love, as no mas- 
ter can exist wi^out tiie force of attraetion. 

218. No man was ever perfectly content with what he had, 
was or knew; for his moral nature longs to know all thii^ 
and yearns after perfection. (Exodus xxxiii, 13, 18; Decii 
Hi, 23 to 25, and xxxii, 48 to 52.) 

219. We can not be all-wise, omniscient and omnipotent, a« 
God is ; still we might be very wise, know very much of God^a 
oreation, encircle the earth, penetrate the depth of the oceans, 
roam through immense space, and embrace with our intelleol 
the past, present and future. We can not be all-just, mosi 
gracious, benevolent and merciful as God is ; still we might be 
very kind, just, benevolent, benign and merciful, such as no 
•ther earthly creatures can be; for man is the Image and 
Son of God. Our will may be so free that we do only thai 
for which we have the noblest motives. Our conscience may 
be so sublime that we perceive directly the will of God. Our 
love may be so expanded as to embrace God and His creation, 
and this is moral perfection, holiness. 

220. Both the intellectual and moral capacities may in paxi 
or entirely remain dormant ; but God has gjven evcy man the 
oapacities to be happy and become perfect (Proverbs xiX)^; 
Lamentations iii, 38, 39.) 
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121. Tod€T0]opeitoadUyoaritt<mtlMidiiit«lUottuJ«apMi* 
Km it to adviBce toward p«rfectk>ii tmd kAppinoM here and 
hereafter. The surest means to the development of oar ea- 
pMities is to walk " after Qod your Lord/' (Compare {3 of 
tiiis ehapter, Chapt 1, {8 and 214, and Ohapt ii» ^.) 



3. QOD*S OOVBRNMBNT. 

The third cardinal doctrine of Judaism is : 

{22. Qodrewardt the righUom aeeording to their rijuhieouineM, 
nmdptmithei the wicked aeecrdmg to their wiekedmeee, here emd here* 
^«r, tf the wicked do not repent tmd amend their conduct ; for Qod 
it just. (Deut xxxii, 4. The history of Cain, of Noah and 
his generation, of Pharaoh and the Israelites.) 

223. Qod is called Adokai, "Lord," Governor or Providence, 
because He governs mankind by fibced laws, just as He gov- 
erns the physical world by natural and fixed laws. (Psalm 
oslviii, 5, 6; Genesis viii, 22.) 

Qod can be imagined to govern the world only by the per- 
fect laws of supreme intellect which He himself is. 

324. As Qod's physical laws are intended for the prosperity 
and happiness of His creatures, so His laws for tiie govern* 
ment of mankind must be intended for the prosperity and 
faapiHness of the human race. (Deut vi, 1 to 3.) 

225. Obeying God's physical laws results in its legitimate 
reward, vis : prosperity and happiness ; and disobedience to 
these laws engenders its natural punishment, vii : not to en- 
Joy the intended prosperity and happinesa Precisely tha 
iame is the case with God's laws ordained for the government 
of mankind) called the moral laws. Keward or punishment 
is the natonU consequeiioe of obedienoe or disobedienoe to 
God's laws. 

226. Man's happiness depends not on w^thi honor, liumy, 
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oiBQMBMiie, or mtsytMtkg outeldeof himsdf; boiioii the sail*- 
^iAotk and peaodof bh ioal (P^aloM oxivi; xxxyi 6 t» 11 ; 
IxxiU, 25.) 

The flatiafaotioii and peace of the soul jdopend oa thd t^ts^ 
fciousness of having ohoy^d t^ laws of Go4« ; Tha TiglHeow 
are happy, however humble and poor they may appear to ua , 
for theirs is the peace of the soul ; a ad the wicked are anhap- 
py, however ptoapeTBOaldbey may ^eewi-for; V There is no peace 
to the wicked saith my God." (Psalms xxxvii, 34, etc. ', xlix, 
17, etc. ; xcii.) 

?27. Sacred Scripture also informs us that our obedience to 
€k)d'8 laws infloences the physical forces in our ftiVor,* and ottt 
disobedienee to God's laws sabjects us to the videnoe of- tha 
physical forces; for they are. the executors of God's will— - 
(Exod. XV, 26, etc. ; Levit xxvi, 3, etc. ; Deut vii, 12 to 16 j 
xxviii; Psalm civ, 4.) 

§28. Children often receive the reward' of their parents' vir- 
tues, or suffer the consequences of their parents' vices ; so do 
nations often enjoy the blessings of their progenitors or suffer 
the evil consequences of their follies. In this manner (Jod 
administers justice on earth to individuals and nations* (£!x. 
XX, 5 ; xxxiv, 6, 7 ; Deut. V, 9, 10.) 

^. The history of mankind is the testinony of God' 9 jus- 
tice and grace* (Deui xxxii, 7.) It ia.ansafe to judge the 
iiature of a lara;e object by the manifosiations' of one of its 
minute parts. The iaore of its. parts, we are enabled to ex* 
amine the better we are pr^piared to form a c<«reet idea of 
the whole. It is unsa^ to judge of God's wisdcnn by the 
knowledge We may have of one leaf or crystal, although in 
Ihemasin the universe God'a wisdom is revoajied, Itis«Mtt 
feat to observe God' s wisdom in the grand total of the nniveiae, 
the simple cauaea, grand effects^ audi the l^arknomr of ito |iQt- 
Mogeneons parts; althoogh we knov.nojt whetbtr fn>m the 
sun to the mote, the earth to a particle, or from the el^pHaal 

^«See'Ciapt. li; J8. ''"'■• ^''^^ '■ 
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tares. In like manner it is unsafe to judge of Qod's Ftoifh 
-dener koA jusUce bjr ibe £ftte of one* mm, or hj oA& category 
Wfi JnsfaaitMj akto^ tke JiMttve of PvOTidenfie is vkible-m 
'^f^texy inaa'&lifa' It is safest lo leaorn the justics of Bimflh 
^bnee £rom Hkm kntosy of mankiad^ altkotigfa hHtfbry is hw^ a 
nwagar itscerd of tiie-^Mie, wperienois and transactions of tfaa 
lii^mfJi^inii^ ... 

Nations prospered in just proportion to their national viiv 
tues, they declined and have fallen in consequence of their 
national vices. (Lev, xxvi, 3, etc., and Deut. xxviiL) . 

Greai revolutions in history always resulted in the progress 
of humanity. (The exode from E^pt and the revelation, on 
Soreb. The end of King Saul and the reign of David. Is- 
rael before and after the Babylonian captivity. The Macca* 
bees and their time.) 

Whenever mankind needs special messages God sends Ifis 
inspired messengers. (Dent xviil, 1^; Jeremiah i, 4, 5, "9, 10.) 

Wtenever powerful men influeneed the fate of mankind from 
selfish mbtives or to seMsh purposes, Providence always turn- 
ed the events in favor of the progress of humanity. (Alexan- 
der the Great, his wars and their final results. The motives 
bf the Spanish monarchs with Columbus and the results of 
the diseoverf of Ameriea. Genesis 1,19, 20.) 

S30. Man's soul is imni<»rtal,beeause: 

1. It is the inrt^e of God (Genesis 1, 27; ix, <y.) '' 

2. It Expects to be immortal. T&is espeetation^ is intxnress^d 
Ml it by its Creiator, and is therefbre imlversal (Job xi, 18 j 
J«rein. xxki, 17; P«wr. xkiSI, 18; ixir, 14; i^sakns htii, 6, and 
toi, 6.) 

3. God has given it desires whi<;b cah not be raited t^X 
qualities which can not be exercised on earth. (Dent fii, 2df 
%^: ; Bxttduaixkiii, IT to 20.) 

4. The mental and moral qilaiities itt good men im^reastf 
IteadMf a0 &eir physical energies deeroase. (The IfO^ booif 
ef;}Mob,^(oM«,B^{mbl«<l^Ma.) , < 
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6. Ood being all*wiM would not destroy tiie inketteei He 
ereated ; beini: i^H^ He %o«M sot dtnwomi tbe hii^mk 
k<^ with which He impreeeed us; and being all^st Hm 
eondd not hare ofMunanded man only to •nbordinate hk ear- 
aal inclinations to his spiritual wel&ro, if the soul was not 
destined to everlasting life. (Psalms zvi, 8, etc. ; xlix, 16.) 

J31. The soul of man receives in another state of existence 
the full reward of its righteousness and the full punishment 
of its wickedness by the grace and justice of God. (Deuter. 
xxxii, 39, 40; I Samuel ii, 6; Daniel xii, 2, 3, 13.) 

S32. No man can form a complete conception of the naturt 
of future reward and punishment, as we know only the pres- 
ent state of existence. Still a faint idea may be entertained 
of future reward and punishment 

1. The Satisfaction and peace of the soul which accompa- 
ny the recollection of righteousness and piety follow us be- 
yond the grave, and are a natural reward; but the conscious* 
ness of guilt and wickedness is the torment of the wicked on 
earth and his hell in the future state of existence. 

2. The knowledge that we, by our own exertions, sacrifices 
and faith, notwithstanding the beguiling allurements of lifli 
with its charms and passions, and notwithstanding the perpet- 
ual combat in ordinary life between righteousness and wick- 
ad ness-^till maintained our fbith and confidence in God and 
virtue, and triumphing over all obstacles went fiorth from the 
struggle of life righ^ous, pious and confident in God's jus: 
tice and mercy, is the triumph of our godly nature, and a sub- 
Hme reward to cveiy good man* Its opposite is moral wretch- 
edness, the punishment of the wicked. 

3. The consciousness of having developed our moral and 
mental capaeities according to the will of God, and elevated 
onrselvei to a higher (Hrder of spirits is of itself a gracious 
reward, when egotism and Mmal passions hava )nmishei<«* 
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And iiiA oontoiQvsiiMt pf being one- of ibe lower ordef of 

^irits, by our owa errors bM sins, is a mortifying puiushment 

iSa. God has revealed enough to us of His will and oar 

iaipartil aatore to beoome perfect and hapu, (Dent xxiz, 



4. THB HOPB OF MAinaXO)* 
ne ftvrth car^Kaibl doctrine of JsdaiMn is ; 

J34 Alt mm are dettined to]enter the covenant tf Ood^ he saved 0/ 
their errort andfietunu^ and united be/ore Oodin truth, juttice, free" 
4omtP4aeeand jphUatUhrqpy, (Isaiah ii,lto4; xi,6to9; Ixr, 
S5 ; Micha iv, 1 to 5 ; Jeremiah iii, 17 ;) 

{35. All men are e^^al in the" grace of Ood. lliereforf 
when God made the covenant with tiie Mhers one of their 
duties was to promulgate the wiH of God among all naticms. 
(See Chapter ii, ?17.) Among the very first of the divine 
commandments which Moses promulgated is this one: " One 
Law shall be for the native and the stranger- who sojourns 
among you/' (Exod. xii, 49.) ^Hie stranger is also inclmkd iv 
idl particidar laws of justice or charity. (Malachi ii, 10.) 

{36. Every man is the Image and Son of Qod, each of them 
Is gifted with the capacity and desire to become perfect and 
happy. Therefore whatever is truth in Israel must ihially be 
BO to all men. Thus truth will finaUy triumph, when they 
shall have passed through the same struggle between troth 
and error as every individual must (See Chapt i, {5.) 

237. History testifies to the progressof truth, justice and pros* 
perity. Every new discovery in science is an onward step to 
the triumph of truth. Every eeaiwry of history is a step to- 
ward the sovereignity of justice. Therefore it must be true 
that not by miracles but by natural development of the origi* 
nal principle and idan of Providence truA and justice wiH 
miiv^naUy trinmim. (Isaiah xlv, 18, &e,) 
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{S8: Itht doiiimi6ir of tratli and JUitice is Ht^ idngilo* ^ 
Ck)d on earili; for God is absohite'tmllk and jti^ce. (Zee^ 
•ridbihr, ft) 

t^. ^th and JtMtiee are ih« prog^tMs Of pMMeia MIM 
erty and peace to the nations, and of moral and intellecindl 
liberty and philanthropy to the ipdiyidaaL 

Selfish interest or fanaticism is the cause of despotism and 
warfares ; tnrdrioid jitsMce sanc6^ neifter. -^ 

Selfish interest^ duifttioistfl, pr^acUoe/siipeHstitiQii ^ai^ii!^ 
gOTernedpassions a^e the causes of mental bondage and ha^red^ 
truth and justice condemn these qauses and jremove their 
eflTects. • 

Right and fight as revealed by€M are tike MO^Mditii of 
mankind. (Deut xx^iiy ^t^7*) ^■ 

r i4(k Mpd Israel ftlwajra obeyed the laws of Go4 its land 
^uki to^;e bdpoii^ th« grei^ school of humanity- Havin|(. 
sM^edit was dispersed among the natiooa, thus to canjitha 
dinne right and Hgbt to all parts ^f the globe. As l9ng aa 
authentic histoiy records Israel stood on the ground of oppor 
sition^to all mankind; the struggle />f truth and error, justice 
and injustice is as old as mapki^d'^-^nd Israel's sufferings 
among the nations are its natural qonseeiuences. But when- 
over truth and justice will be triumphant Israel's op^position 
and suffering will be ended, " Their seed shall be known 
among the xi^a^Uoiis, and their o£bpring among the peoples; all 
who see ti^m will know them that they aro the seed the Lor^ 
^ssei" . (IsaiahM.9j. Ixv, 23,) 
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Cliaptei^ IT. 

Tiew are called JtiS} (W^yiatik ;) as, for iodtanofi, '' Hqhok thj 
father and thy mother," or " li^n shalt not hate thy brother 
in ihy heart." 

If a eoM»an4meitt in an u^un^tion to do sosaethingi it if 
called in Hebrew, il\i^y niVO J i^ i*^ »» piphibitory it 19 

called, n\ffi;,t} in n\vo-" ' 

The laws of Sacred Scripture which have a direct object in 
View are th^ moral law for all mankind. ' 

?2. TTie' Decalogue, usually called "The ten Command* 
inents,'* id styled in Scripture 13*Tn» "The word" or 
n^^NilDniJ^nt "These words," ^i>Aa<»ca%, orJT^j^JJ^ 

on3*?n, "The ten woEdfl." or .oii}< ^.^j^ np'Tin. n» 

r^Vpj "The word wfeioh I ct»wiand tbee;" the prophel 
Isaiah calls it, " My words which 1 have put into thy mouth," 
because God revealed the Decalogue directly to Israel on 
Motint Sinai (Exodus xx, 1 ; Deut v, 19 ; Isaiah lix, 21.) ' * 

g3. ,The Decalogue contains, expressed or implied, the whole 
moral law and is, therefore, called ** The Law of the Cove^ 
nant," i. e., the condition tO be Iblfilled by every person wfco 
IS or desire^ to be of the divine covenant between God and 
Israel. (Exodus ]^xxiv, 27, 2S; Deuter. iv, 12, IS; ri, 25 f 
Jsaiah hi, 6, 7.) 

24, The law of the <5ovenant is everlastingly obligatory in 
letter and spirit upon every Israelite and all those who attacit 
themselves to the covenant, without regard to chafiges of time, 
loeaiiliet, concepAkms or eutwavd eircamstan^oj npr i^ man, 
lodividiiaHy «ir"e<9lleetiyely/ entitM to add tbwato or'diminiifc 
iught thereOt "'(Dedter. iv, 2; xiiL 1 ; haiah liic, 2K) '*= 
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|5. The rerelaiion on Mount Sinai wm a manifestation of 
the diyine will to the effect that the laws thus proclaimed Vktm 
" The Law of the Covenant," the practice of which is right- 
eousness and piety and renders man happj and perfect (Ex. 
xix, 5, 6; Deut. vi, 3, 18 ; xii, 28.) 

S6. The Deealog<ue, Exodus xx, 2 4o 17 a»d Deuter. ▼, 6 to 
18 isdivided in "" Ten Words" and reads thus : 

t, WOBlX 

I am God thy Lord who brought thee out of the land of 
Egypt, out of the house of bondage^ Thou shak have no 
ether lords befote me. 

n. WOBD. 

Thou shalt not make unto thee any graven image, or any like- 
ness (of any thing) which is in the heaven above, or which m 
in the earth beneath, or which is in the water under the earth. 
Thou shalt not bow down to them nor serve them, for I, God 
|by Lord, a Fervent Potency, visit the iniquity of parents up- 
on children, upon the third and fourth (generation) of them 
who hate me, and bestow grace on the thousandth (generatiolt) 
of them who love me and keep my commandments. 

MI. WOBO. 

Thou shalt not take the name of Qod thy Lord in vain, for 
God will not hold him guiltless who will take his name in vaia 

IV. WORD. 

Bemember the Sabbath-day to sanctify it Six days shalt thou 
labor and do all thy work, and the seventh day is a Sabbath 
to God thy Lord, (when) thou shalt not do any work, thou and 
^y s(^ and thy daughter, ^y man servant and thy maid ser- 
vant and thy cattle and thy stranger who is within thy gates; 
for six d^ys God made the heaven and earth, the sea and 
all that is in them, and he rested on the seventh day. There* 
fore God blessed the seventh day and sanctified it* 

•Dent, r; 1% etc., ih% IV Word reads thus: "Observe 1^ 
ftibbath day to sanotii^ it as Ood thy Lord eommaaded thee," 
etc., as above, then U cendodea: **That th^re may rest tb/ 
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Sonor thy &ther and thy mother, that* thy days be proloogod 
upon the eoil which God thy Lord giree tiiee.t 

VL wcnu). 
Thoa Shalt not kill 

rih WORD. 

Thou shalt not commit lewdnesi-t 

Tin. WORD. 

Thou shalt not steal 

IX. WORD. 

Thou shalt not utter false witness on thy neighbor. || 

X. WORD. 

Thou shalt not covet thy neighbor's house. Thou shalt not 
covet thy neighbor's wife, or his manniervant, or his maid-ser- 
Tant, or his ox, or his ass, or any thing that is thy neighbor' sj 
' S7. The Decalogue begins: "I am God thy Lord," to expresi 
why the commandments should be observed, viz : Because 
God ordained them. The Decalogue concludes, " Thou shall 
not covet," 4&c., to express the olgect of God's laws, viz: to 
subject all our desires and passions to the will of God. 

28. The Law of the covenant enjoins upon us four kinds of 
duties: 1. Duties to God; 2. Duties to ourselves; 3. Duties 
to our fellow-man ; 4 Duties to our other fellow-creatures. 



man-servant and thy maid-servant like thee. And thou shalt 
remember that thou wast a bondsman in the land of Egypt, and 
God thy Lord brought thee out from there with a strong hand 
and an outstretched arm ; therefore God thy Lord commanded 
thee to make the Sabbath-day." 

f Deut. V, 16, is added, *' And that it may go well with thee," 
spon the soil which, &c. 

|8o Ibn Ezra, Saadiah and others understand the Hebrew 
term. 

iJDeut, V, 18 ; this eemmandment reads : " Thou ehalt not ut- 
ter vain witness on thy neighbor." 

SDeut. V, 18, this commandment reads : '' And thou shalt not 
tovet thy neighbor's wife ; and thou shalt not desire after thy 
neighbor's house," etc. 
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L J>Xmm .TO/GOD. 

|9. The dutaefl we owe to otip God are erpfessed do* implied 
in the first, second and third " Worda" of the Pe^raJogjiieb 

JIO. The highest duty to. God is expressed in the words of 
the Decalogue: ''To them who love me atid keep my eom- 
mandmenls," i e., to love .€^^1 and do His will from the pure 
motive of love, as Sacred Scripture otbeiiwifle teaohet. ''And 
thou shalt love God thy I^ord wi<;h all thy heart, and with all 
thy soul, and with all thy might" (Deuter. vi, 5.) 

§11. To love God with all our heart means, that all our no- 
ble aflfections and aspirations should be directed toward God, 
the Supreme goodness and wisdom ; and all our inclinations 

and propensities should be subjected to Hi3 will, the Supreme 
justice. 

We should love, man because he is the image of God ; we 
should love virtue and wisdom because God delights in them ; 
#d should love and admire the beauties of creation, because 
they are the testimony of God's goodness, greatness and love. 

?12. To love Gk)d with all our soul signifies that the final 
object of our thoughts, studies, researches and speculations 
should be the knowledge of God and His will, in order to be 
enabled to do fiia will) cling to Him with the power of con- 
viction, and become truly wise by the comprehension of the 
first cause of all existence and the source of all intelleci 

We should acquire knowledge and learning to enable us 
the better to know our God and our du^, and always 8ul:ject 
our wisdom to the su{^me wisdom of God. 

21^ To loTO God with all our mig^t signifies that our will 
and energies should always be reiad^ and active to do that 
which God loves and shun that which displeases Him; 

Whatever we feel in our heart t^ be great and good, or 
whatever we comprehend in our soul to be just, charitable or 
nagnaiiimoas, we sh<Md(l bav« the firmness of will to carry 
into practice, careless of consequences to ourselves, only be- 
muse God loves all that is great,, gpod, just, oharitiit>L9 or 
magnanimous, and we love Grod. 
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S14. To love Qod Is the iiighest noral motiTe which prompta 
Jip siagnanimous aetions. This Hioral perfeetion must b^ ao; 
q^uirod. The means to ao<;jttire it is the conscientious practice 
of the duties enjoined upon us in the first three " Words " of 
ibe Pecalogue. (Deut s, 12, la) 

§15. The fiM three ) Words of ^^ DeQal0gu^.<^»jtaia these 
prohibitioms : 

1. Not to believe ar ttm^ in any power beside God| either 
in the might of kings, prinpes o^ other mightj men, or in the 
ima^^iiHursr p^^ of idols, pa^aa ^s^, evil spirits, witchcraft, 
enohaotMenti tnlth-telling, blind fate, luck or incident, or in 
the power or mi^ht of any, other being or force, real or ima- 
ginary. (Levit xviii, 1 to 5; Dent, ivj 3,4; xviii, 9 to 13; 
Isaiah ii, 22 ; xw, 1 , iforeniah x, 1 to 7 ; xvii, 5 to 10.) 

2. Kot to worship, pay homage or bend our knees to any of 
God^s creatures or the handiwork of man, or address our pray- 
^ to angels, deceased men or any otlu^r being beside God.— 
(Levit XXV, 55; xix, 31, 32; Estiier iii, 2; Deut iv, 7; Isaiah 
lxv,24.) 

3. Not to make an idoU image, or'any other represe^itation 
of Gk>d even if we do. not worship it, i. a, not to dp anything 
which may l^ad to Petitions c^noeptions of God or the perver- 
sion of truth. (Levit xix, 14; xxvi, 1 ; Deut iv, 15 to 20; 
^huaxxii.) 

4. Not to invoke the. nam^ of God to a falsehood in a jur 
lidioid oath or otherwise; not to curse or swear by the name 
of Grod, or profane it in any other manner. (Levit xxiv, 10 
told.) 

§16.. The steady observation of these commandments will 
eventually lead ns to the practice of the positive command- 
ments contained in the first three "Words " of the Decalogue. 
These are the following : 

1, To believe and trust in God ; for He is our Elohim^ i; e., 
our gracioui Maker, Teacher and judge. (Deut x, 17, 18 ; 
Psalm xxii^ 28, 29.) 
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2. To worship and adore ffim onlj, and addrest onrprayext 
to Him alone and direcd j ; for He is onr Redeemer from bon-^ 
dage, onr Savior bj His revealed will, our Father and Bene- 
factor by His creation and government of the universe. (Ex. 
XXV, 8; Deui x,20, 21; Isaiah xliii, 11, 12, 13; xlv, 18 to ^.) 

3. To submit eheerfhlly in all eases to the will of Qod, and 
not forget in either joj or sorrow that he is infinitely graciotu, 
just and wise. (Deuter. xii, 5 ; Levit z, 1, 2, 3 ; 11 Samuel 
xii, 15 to 23; Psalms xxiii; xxv, 1, 2, 3; IxiL) 

4. To mention His holy name only in prayer, instruetion^or 
ai other solemn occasions, and then only with the most pro- 
found reverence for His greatness, omnipotence, wisdom and 
holiness. (Deuter. xxxii, 3.) 

217. The object of these oommandments is : 

1. To make us happy and firm with the conviction that God 
it with us in life and death, in happiness and miseiy to shield, 
guard and protect us in His infinite grace, to hear our pray^^ 
•ee our affliction and send us help and consolation in due 
time. [Psalms xxvii, 1 to 7 ; ciii, 1 to 6 ; cxzi.] 

2. To protect us against that fear and cowardice to which 
the wicked are exposed, not only in the hours of peril, danger 
or death, but also in the midst of health and peace. [Psalmt 
Ivi, 11, etc. ; cxviii, 1 to 20.] 

3. To prompt us to inquire after God in His works and 
words, and find truth, even the path of righteousness and wis- 
dom to perfection and happiness. [Proverbs viii, 17; Psalm 
IxiiLJ 

4 And by these means inspire our soiil with love to €k)d— 
This love is to man the rock of salvation, the source of happi- 
ness and the highest moral motive. [Deut xi, 1.] 

IL DX7TIBS TO OURSELVES. 

{18. The bve we feel to Qod is the highest moral motive and 
a perfection of itself Motives must be the efficient causes of 
corresponding actions. Therefore our love to God must be 
the efficient cause of our love to man. Man is the object of 
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all moral laws. None is better to others than to himself. — 
Therefore our love taGod must prompt us in the first place 
conscientiously to perform the duties we owe to ourselves. 

^19. The highest duty man has to perform to himself is : 
'* Thou shalt be perfect with God thy r^ord," (Deuter. xviii, 
13 ;) for in perfection is happiness. 

?20. In order to attain perfection we must perform each to 
ourselves the duties specified and implied in the fourth, sev- 
enth and tenth " Words " of the Decalogue. 

|2L The first duty man owes to himself is the preservation 
of his life, health and limbs, which God in His mercy granted 
liim and lie alone might take away. (Job i, 21 ; Lev. xix, 28; 
xxi,5; Deut xiv, 1; Deut xxiii, 2; Lev. xxi, 17, etc.) ("Thou 
shalt not kill" either others or thyself To mutilate one^ 
limbs, impair his health, or shorten his life is partial suicide.) 
Exceptions to this duty are, the defence of the state against 
rebellion or invasion, the combat for the higher interests of 
humanity, or the legitimate efforts to protect or save the life, 
health or limbs of others, especially of those entrusted to one's 
care or protectiop. (Leviticus xix, 16 ; I Samuel xvii ; Jere- 
miah XX vi.) 

§22. We perform this duty: 

1. By honest industry which not only affords us the means 
of sustenance, but also promotes our health by wholesome ex- 
ertion and strengthens our limbs by proper exercise. The idle 
man is useless to society, injures his physical constitution, and 
exposes himself to alluring wickedness. Therefore God com- 
manded " Six days shalt thou labor." Adam was placed in Par- 
adise " to till it and keep it," and the first covenant with man 
was the covenant of labor to have dominion over nature. 

2. By rest in due time ; therefore and for several other rea- 
sons God commanded us to rest the seventh day of each week. 
As repose is necessary after certain hours of labor to recruit 
our strength, so. o.ur physical constitution requires a day of 
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rest after six days' labor. Therefore God commanded us not 
only to rest but also our cattle and beasts of burden. 

3. By temperance and chastity, as the seventh " Word " of 
the Decalogue ordains. Intemperance' is sinful because il 
impairs our health ; is a wasting of God^s gills intended for 
the benefit of others ; and leads to lewdness. Intemperance 
and lewdness impair our energies and shorten our life. (Le- 
▼it. xviii, 5 ; Deut, xxi, 18 to 21 ; xxlii, 18; Judges xiii, 1 to 5; 
Samuel i, 11 ; Proverbs xxiii, 19, &c.) 

4. By subduing our temper and elevating our affections as we 
are commanded, " lliou shalt not covet," &c., and, "Thou shalt 
not desire," &e. The power of evil passions or a wicked tem- 
per leads man to sins and crimes, impairs his health, embitters 
and shortens his life. (Genesis iv; vi, 5 to 8; Numb, xv, 39; 
Judges xvi; I Samuel xviii, 10, 11; xix, 9, 10.) 

§23. The second duty man owes to himself is justly to de- 
serve honor and honestly preserve it 
§24. We perform this duty to ourselves : 

1. By doing properly whatever we do. Therefore we are 
commanded, " Six days shalt thou labor and do all thy leork^y 
L e,, we should do nothing partially. 

2. By conscientious obedience to the laws of God. (Deujt. 
iv, 5to8.) 

§25. God commands us not t& do mannal work exclusively. 
Those who work in science, art, or in any other manner con- 
tribute to the happiness and perfection of mankind certainly 
have a sphere of action acceptable to God. None should be 
idle in this world, as no particle of matter is inactive ; eve^ 
person should have a useful sphere of action agreeable to the 
capacities God has bestowed on him,, and fill his station to the 
best of his knowledge and ability. 

§26. The third duty man owes to himself is to become holy, 
i. e., to acquire moral freedom and perfection. Therefore 
^od appointed the Sabbath "to sanctify it," i. e., set it apart for 
the purpose of acquiring holiness. Man can sanctify a day 
wly by sanctifying himself (Lev. xi, 44; xx, 7.). 
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{27. We perform this duty to t>iu8elves : 

1. By subjecting our will and desires to the will of God. — 
(Numb. XV, 39, 40, 41.) 

2. By the steady practice of our moral nature in acts of 
charity, benevolence, mercy and philanthropy. Therefore we 
are commanded, /' That thy man-servant and maid-servant 
may rest like thyself." (Levii xxii, 31, 32; Deut. xii, 12, 
18; xvi, 11, 14.) 

3. By self-inquiry, i. e., by ascertaining the motives of our 
own actions and their. tendency, with the desire to strengthen 
the good ones and overcome the wicked ones. (Psalms li, 12; 
xxxi 25 ; Deui iv, 39 ; vi, 6.) 

4 By the elevation of our moral nature above this material 
world with its cares, charms and eryoyments to God and eter- 
nity, in prayer, meditation or other means of devotion. — 
(Psalms Ivii; Ixii; Ixxxiv; cxix, 72; Proverbs iii, 1 to 18.) 

|28. The fourth duty man owes to himself is to acquire 
wisdom or intellectual perfection. Therefore the seventh day 
is appointed as " The Sabbath to God thy Lord," i. e., appoint- 
ed to the purpose of advancing toward Him in our intellect, 
and become intellectually free and enlightened. 

229. The pursuit of wisdom for its own sake is the means 
to become intellectually free and God-like. 

We acquire wisdom in the same ratio as we attain knowl- 
edge of God's works and words^and bestow proper reflection 
on them. 

' Knowledge of God's wodcs and words means to ascertain 
the ideas they embody. God's thoughts are manifested 
in Hia works and words. Therefore ^e correct knowledge 
of these ideas is the light of truth and thmking God4ike, — '* th« 
Sabbath to God thy Lord." 

The acquisition of wisdbm leads^ to the knowledge of God 
and mental perfection. 

i30. By performance of these duties we aequire human 
perfection which, is the highest duty of man to himself. 
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iS\. Every day of out ltf» is appointed for ud to attain per- 
fection and happiness, the oljeet of the eorenant between 
Gkxl and Israel ; but the Sabbath is specially appointed to thi^ 
purpose, therefore the Sabbath is the sign of the covenant be- 
tween God and Israel. (Exodus xxxi, 62.) 

?32. The special laws of the Sabbath are : 

1. To rest from all labor ; 

2. To recruit our physical energies by rest and innocent en- 
joyments. 

3. To sanctify our moral nature ; 

4. To improve our intellect 

Any contemplation or action which leads to the perfonnancc 
of these duties is virtuous, obedience to the laws of God 
(nwD;) any contemplation or action which disturbs us in per- 
forming the above duties is a sin (nn^aj?) on Sabbath. He lirho 
observes no Sabbath, i. e., never endeavors to perfect his nar 
ture, renounces' his claims on the covenant of the Lord, and 
deserves the punishment of moral death which he perpetually 
and gradually brings on himself. (Isaiah Ivi, 4 to 9; Iviii, 13, 

* ^33. The symptoms of the approach of moral death are, 
yielding to evil passions and vicious habits, selfishness, haugh- 
tiness, morbid ambition, covetousness, hatred, or to be alto- 
gether occupied with the love of power, money, pleasure or 
luxury. (Lev. xxvi, 19; Obad. i, 3; Isaiah xiii, 11 ; xxviii, 1, 
3 ; Psalms xii, 4, 5; xxxi, 24; xciv, 2 ; cxxiii, 4; Proverbs vi, 
16 to 19; viii, 13; xiv. 3; xv, 25; xvi, 5, 18; xvii, 20; xvifi, 
12.) 

III. DUTIES TO OUR FELLOW-MAN. 

§34. The highest duty to our fellow-man though briefly, is fully 
expressed iu Sacred Scripture, thus " Love thy neighbor as 
thyself" (Levit xix, 18.)* 

^Literally transiated it would read " Thou sbalt bear (he same 
love to thy Neighbor as to thyself." , 
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^^hbof here sigiilies ererj man ; therefore in the wny of 
explanatioii Sacred Scriptures add in the same chapter, verse 
33 : "If a stranger sojoarn with thee in your land, je shall 
not afflict him; like the native from among you shall be to 
you the stranger who sojourns with you, And thou shall love him 
€r« thytelf; for ye were strangers in the land of Egypt I am 
Ood your Lord," I e., the God and Lord of all men. 

Again in all cases of justice, charity and benevolence, the 
divine laws mention the stranger as entitled to equal rights 
with the Israelite, that national selfishness or sectarian nar- 
rawness of mind construe not the laws of the Lord to the in- 
jury of any human being, as those nations did, and partly still 
4o, who are guided by imperfect human laws. 

§35. To love ourselves signifies practically to perform all the 
duties which lead us to happiness and perfection. Some men 
love other things better than themselves; as power, wealth, 
luxury, pleasure, &c., they will neglect themselves. 

To love our neighbor like ourselves signifies that we not 
Ofily should love him better than all things on earth, be it 
power, wealth or pleasure ; but we should grant him all the 
rights and privileges we would claim, and afford him all the 
opportunities and facilities we would desire — to attain happi- 
ness and perfection. The more effectually we assist our neigh- 
bor in his endeavor to attain hnppiness and perfection, the 
more truly we obey the divine command. 
^ |36. The Sabbath is the symbol of duties to ourselves, 
and in that law we are commanded to afibrd an opportunity 
to our fellow man to observe the Sabbath; thus, "Love thy 
neighbor as thyself," is implied in tlie Sabbath-law, and espe- 
cially in the words, " That thy man-servant and thy maid- 
servant may rest like thyself." 

137. The performance of duties to God and ourselves 
depends much on the Mthful performance of our duties to 
our neighbor. The most acceptable worship of God is to do 
Uis will It is His will that all men should attain perfeetioa 
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and happiness. None can fully develope his moral capaeitiesy 
unless he exercises them in charity, beneyolencc and kindness 
to his neighbor. Honor and wisdom must be acquired in hu* 
man society, and are easiest acquired of those whom we love, 

J38. To love our neighbor like ourselves is a moral perfeo- 
tion which must be acquired by the faithful performance of 
the duties to our fellow-man as specified in the last six 
"Words" of the Decalogue. 

?39. The fifth of the "Ten words" commands directly that 
every person should honor his parents by obedience to their 
commands, if they are not immoral, respect to their virtues 
and forbearance to their weakness, attention to their instruc- 
tion and regard to their maxims,, by defending their honor in 
their absence and maintaining it in their presence, and ren- 
dering them support and comfort under all circumstances if 
they stand in need thereof. 

There are unkind parents ; to honor whom is a command- 
ment of the Lord. 

The best maxim of conduct to our parents is : Do to them 
as they did and always would do to you. Treat them as you 
would wish to be treated by your children. (Joseph receivinf? 
his father in Egypt, how he provided for him and attended to 
him in his last hours. The daughter of Jephtah. Exodus 
xxi, 15, 17; Levit. xix, 3; xx, 9; Deuter. xxvii, 16; Proverbs 
XV, 5; XX, 20; xxviii, 24; xxx, 11.) 

J40. In order to honor our parents we must also treat those 
with distinguishing kindness whom they love, the children, 
husband or wife of one of our parents, their relatives and 
friends, and certainly no less so our own brothers and sisters 
who are our own flesh and blood. (As Joseph treated his 
step-brothers who had maltreated him. Proverbs xvii, 17; 
xviii, 18.) 

HI. We are commanded to honor our parents, because, 

1. They are our sincerest and most disinterested bencfac- 
tors* Who can ever repay the sacrifices of a father for his 
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clulclren or much less the self-denkl of a moiih^r icft b«r otF- 
Bering? (David's lameij^tioii for Absalom who rebelled 
against him. Isaiah xlix,^l^; Psalm ciii, 13 ; Jeremiah xxxi, 
IS, 1ft.) 

2. They are ou^ teachers who directly or indirectly lead ut 
ttorough the paths of righteousness and wisdom to happiness 

and perfection. (Exodus xiii, 14 ; Deut. iv, 9 ; vi, 7, 20, &e. ; 

Proverbs i, 9, 10; iv, 1 to 9; xi, 19.) 

$42. The Decalogue begins the duties to our neighbor with 

the commandment, ** Honor thy father «nd thy mother," &e., 

because : 

1. The peace and happiness of iht family and society at 
large and future happiness of the rising generation de- 
pend almost exclusively on the respect and love which the 
members of the same family entertain toward each other. 

2. The first duty to our neighbor is gratitude to our bene- 
factors (persons, societies or institutions,) and respect to our 
teachers. 

Gratitude is the virtue which ties us affectionately to our 
birthplace, home and country ; to our parents, teachers, asso- 
ciates and benefactors ; to our old school house, house of wor- 
ship and even play-ground. ITiis holy virtue should be ex- 
tended as we increase in thought and knowledge, to the state 
that protects us, the society that educates us, and the commu- 
nity in which we find support, acknowledgment and honor 
according to our merits. 

It is also natural to man to respect and venerate his teach- 
ers because they are his mental superiors. Man naturally 
venerates his mental superiors. As we increase in knowledge 
and thought our respect and veneration for those of whom we 
learned the noble virtues and great thoughts tliat lead us to 
perfection and happiness should be extended to all good and 
great men of all generations and countries ; for all of them 
weire our teachers either by the example they set or the ideas 
they promulgated. (Genesis xviii, 1 to 8; xxi« 22 to 24; xxiii, 
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1 io 16; Bxod. ii, 11, 16 to 2U XTiii,.7 to 12 ; Lerit xix, 32 ; 
Xumb. xii, 1 to 16; Deut xxiii, 8 , Joshua v, IS, &e. ; 11 Sua^ 
uel i, 17 to 27 ; Proverbs xiv, 21.) *^ 

We should bcgiii to exercise these sublime duties in our 
parental house and school, develope these sentiments in oor- 
uelves while we are >'oung and always cultivato them. They 
form the solid basis of society*, and guide us to perfection and 
happiness. ^ 

§43. The opposite extreme to the duties of gratitude and 
respect is to demonstrate by wicked words or actions hatred 
instead of love, ingratitude instead of gratitude, disrespect 
instead of respect, and abuse instead of veneration. Sacred 
Scripture in many instances dictates for this crime the punish* 
ment of death. (Exod. xxi, 15, 17; xxii, 27; Levii xx, 9; 
xxiv, 10 to 16; Deut. xvii, 12, 13; xviii, 18, 19; xxi, 18 to 21; 
xxvii, 16.*) 

^44. It is not likely that any human being should be so 
debased as to l)e entirely devoid of all gratitude to his bene- 
factors and of all respect to his mental superiors. StiU, if 
one should be so dobiUfied, he is morally dead to mankind, 
hiniself, and dangerous to society. (I Samuel xxv.) 

H4. it is the duty of parents to support, protect and edu- 
cate their children morally and intellectually, enabling them 
to l>ecome perfect and happy, and useful members of society; 
that their children may have just cause to honor them. 

God commands children to honor their parents; hence it is 
naturally understood that the conduct of parents to their 
children should be honorable. 

§45. Parents educate their children morally by their exam- 
ple of righteousness, love, kindness and charity, as well as by 
their teachingSw 

H6. Parents educate their children intellectually by proper 
instruction in God's works and words. 



*We shall see in chapter t that penal lawi change as man- 
kind advances in perfectiim. 



Digitized by 



Google 



41 

|47. Nenfly all jiarents lar# their children and will supfort 
iMid protect them; but the fewest number of parents are eem** 
^^ent teachers. Therefore it is their duty to organize schools, 
appoint and support competent teachers who may assist them 
in discharge of their duty in educating their children. 

?48. Therefore it must be our second duty to our neighbor 
io instrtkt Atm, either in setting him a noble example by our 
own conduct, or imparting to him from the knowledge we pos- 
sess, or giving him material aid to acquire knowledge, or do 
all three at once. The best time for the acquisition of knowl- 
edge is in our youth. Therefore, it is the duty of every state 
to provide for the education of the young and especially for 
those who have no parents or whose parents are incapable or 
unwilling to perform this duty. (Deut xxxi, 10 to 13.) 

?49. The Decalogue having set forth our mental duties to 
our fellow-man, continues in the sixth, seventh and eighth 
** Words," to teach us the social duties we owe him. These 
duties are : 

1. To protect the life, limbs and health of our fellow-man. 

2. To protect the chastity and domestic happiness of every 
person and family. 

3. To aflford the opportunity or means of self-support to ev* 
ery human being. 

foO. The sixth of the " Ten words " commands, "Thou shalt 
not kill," i. e., not take the Kfe of our fellow-man in any way 
or by any means, at once or gradually, directly or indirectly. 
To mutilate the limbs of a man or to iigure him in his health 
by either personal affliction, mortifying abuse, or depriving 
him of the means of subsistence, is indirect, gradual or partial 
murder. (Exod. xxi, 23 to 25 ; Jjevii xxir, 19, 20; 11 Samu- 
el xii, 1 to 6.) 

{51. Not to protect the life, health or limbs of a man when 
it is in our power to do it, is indirect murder. Therefore: 

The positire coaimandmeiit implied in the sixth " Won!" 
it: "Thou shalt not stand upon the blood of thy »ei^bor/' 
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(tiortt xix, 16J i. e.-, we mtist aaai^t our leUow-»ian in the 
pveMnFatkm of his life, Uiabs and health ; whoeyer aegleci«- 
to do so, '* stands npon the blood of his neighbor." (Deoi 
Ml, 1 to 9.) 

|5a The protection of life and limbs is extended in Sacred 
Scriptare also to the raanslayer, (Exod. xxi, 13,) and the mnr 
tilation of our own limbs or disfiguring our countenance .is 
strictly prohibited by the divine Law. 

153. Duels, fights, prize fights; the abominable work of glad- 
iators, niyust rebellions and warfares, are prohibited by thi« 
law. Whoever strikes his neighbor except in self-defense is 
a wicked man. No oflfensive words or actions afford a shad- 
ow of justification for killing a humaa being, or injuring him in 
his limbs or health. Whoever kills under whatever pretext 
is a murderer or assassin, and whoever impairs the health or 
mutilates the limbs of a person is a partial murderer. Only 
self-defence with equal arms, defence of otliers, or the defence 
of our country against invasion or rebellion are exceptions 
to the above law of the Lord. 

Also, in regard to defensive war, the prophets predict that 
it will cease whenever mankind have received fully the Law 
of the Lord. (Isaiah ii, 4; Micha iv, 3.) 

{54 Dearest to man after his life is his domestic happtnesa; 
every family should be a temple of peace, love, fidelity, con- 
cord and mutual respect Domestic happiness depends exclu- 
sively on the unadulterated affisctions and inviolable chastity 
of parents and children. Therefore the seventh of the " Ten 
words " prohibits the violation of chastity in any and every 
forn^, by words or actions. 

Chastity is not only a duty of every man to himself to pro- 
tect his health and moral soundness ; it is also a sacred duty 
to our neighbor. The violation of this divine law not only 
freq*i#ntly destroys the happiness of a lifetime, but is th% 
cause of most of the miseries and afflictions that befal the 
sinful man. Thorefbre the divine Law justly considers the; 
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Tiolation of ehastitj a erime next to murder, and in maMj m- 
etanoes sets the punishment of death upon it ; for the momem* 
tarj indulgence in a base passion often destroys the happiBess 
of a lifetime. 

^55. It is evident from the penal laws of Sacred Scripture 
set upon this crime that : 

The positive duty implied in the seven^ " Word " is the 
protection of chastity and domestic happiness by any adequate 
means. 

J}56. Next to a person's life, limbs, health and domestic hap- 
piness, it is the means of sustenance for himself and those 
yfho depend on him to which he attaches most importance ; 
because by these means he protects himself against destitution 
and dependency on others, provides comfort to himself 
and those who depend on him, protects them and himself 
against the inclemency of the elements, and sustains his and 
their health and life. 

Therefore next in order the Decalogue prohibits stealing, 
L e., not to take property of any value without the just con- 
sent and knowledge of the lawful owner, either by direct or 
indirect theft or robbery, (Leviticus xix, 11, 12, 13,) much 
less to steal a person. (Exodus xxi, 16; Deut xxiv, 7.) 

257. Indirect theft or robbery prohibited in this law is : 

1. To sell or buy property by deceptive weight or measure. 
(LeVit xix, 35, 36; Deut. xxv, 14, 15, 16.) 

2. To obtain property under false pretences or promises,-^ 
(Lcvit xix, 11.) 

8. To obtain property by extortion or oppression, i e., ma- 
king improper use of the poverty, weakness, or other awkward 
circumstances of a man to obtain his property. (Levit xix< 
xxv, 14.) 

4. To take advantage of a laborer's poverty or ignorance 
and pay him less than he deserved or not the very day when 
the service was rendered or work done, (Deut xix, 13: xxif, 
14,15.) . 
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h. To lake iBteresfc of a poor man to whom we loan monejr or 
pcoper^ to earn a livelihood with it, (ur take usarioas rates o€ 
iatM^ent of anybody. (Exod. xxii, 24 to 26 ; Lerit ixv, 35 to 
38; Deuter. xxiii, 20, 21) 

6. To keep proper^ found, entrusted to our safe-keeping, 
or borrowed — and not returning it to its lawfiil owner. (Ex. 
xxii, 6 to 14; Dent xxii, 1 to 4; Psalm xxxni, 21.) 

7. He who is the instigator, abettor or accessary to the eom* 
mission of a crime is equally guilty with him who commits it 
(Exod. xxi, 33, 34 ; xxii, 4, 5 ; xix, 11 ; Deut xxii, 8.) 

j|58. It is commanded expressly in the Bible to protect our 
neighbor*s property when it is in our power to do so. (Exod. 
xxiii, 4, 5; Deut xxii, 1 to 4.) Hence the first positive com- 
mand implied in the eighth ^^ Word " is: Protecting our neigh- 
bor against the loss of property, whenever it is in our power 
to do SO) even if that neighbor is our personal encniy. 

§59. Every person has a right not only to his life, limbs, 
health and domestic happiness but also to earn a livelihood by 
honest labor. It is expressly prohibited in the Bible to pre- 
^•ent any man, either by force or law, from earning a liveli- 
hood by honest labor. (Levit xxv; Deut xv, 12, etc.; xxiv, 
C.) 

Therefore the positive commandment implied secondly in 
the eighth " Word " is : To assist our neighbor that he by 
honest labor may earn a livelihood for himself and Uiose who 
depend on him. 

This is done either, without self-interest, by advancing to 
him the means required to earn a livelihood ; (Exod. xxii, 24 
to 26; Levit xxv, 35 to 38 ; Deut xv, 7 to II ; xxiv, 10 to 13,) 
or by giving him employment, paying him honestly every day 
whatever he deserves, and not let him feel anywise his depen- 
^^cy on U8, that he by earning a livelihood lose not his inde- 
pendence and self-respect (Levit xxv, 39, etc. ; Deut xv, 12 
to 18; xxiv, 14, 15; Proverbs iii, 27, 28.) 

260. If a man by misfortune, sickness, infirmity or other* 
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-wiie 18 4»ablKl from eanihig h liT»liiWK>d by hoMsl labor, b.« 
has ftot forfeited his claim upon God's gi(t We who do 
possess it owe him support, and to witiihold it from him is no 
less robbery <^an for the strongest man to deiMrire the weakest 
of his sustenanee. (Prorerbs xsJi, 22, 2Z.) 

^Hierefore the positive commandment implied thirdly in the 
eighth "Word " is : To give support and comfort to the pool*, 
needy, sick, widow, orphan, stranger, or helpless ones in gen- 
eral (Lev. xxvi, 35 ; Deut xv, 11 ; Proverbs xiv, 31 ; xiJt, 
17; xxxi, 20.) 
Sacred Scripture in regard to charity commands : 

1. That the recipient should do some work for it, and re- 
ceive it as his due not as an act of particular kindness ; that 
none be degraded to be a beggar and thus lose his indepen* 
dence and self-respect (Exodus xxiii, 10, 11; Levit. xix, 9, 
10; xxiii, 22; Deuter. xiv, 28, !?9; xxiii, 25, 26; xxiv, 19, etc.) 

2. That the recipient, doing no work for the charity receiv- 
ed, on an equal footing with the donor rejoice in God's gifts, 
and his piece of bread be not wet with the tears of humilia> 
tion. (Deut xii, 12, 18; xvi, 11, 14; Isaiah Iviii, 7 to 11; 
Proverbs xxi, 13.) 

The three duties implied in the eighth of the "Ten words," 
are protection, assistance and support 

^1. The third class of duties to our neighbor'are the moral 
duties taught in the ninth and tenth "Words " of the Deca- 
logue. 

These duties are : 

1. To speak truth only of our neighbor. (Exodus xx, 6 ; 
xxiii, 7 ; Proverbs xiii, 5 ; xii, 22 ; xix, 5, 9 ; Psalm ci, 7.) 

2. Not to speak of our neighbor's demerits in his presence 
or absence, publicly or privately, unless it is absolutely ne- 
cessary in order to correct him, to protect others against the 
vices of a wicked man, or we shonld otherwise be compelled 
to utter a falsehood. (Deut v, 18 ; Exodus xxiii, 1 ; Levit 
xix, 16, 17; Numbers xii; Proverbs x, 8, 10; xix, 5j xxx, 8.) 
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3i Tq i^roie^ the hfaa^t or rdiMUtftUon of our nei^bor like 
our owa (Leviticus xix, 14 ; xxv, 55 ; Numb, xi, 27, 28, 29 ; 
Psalm ciX| 28; XV; Proverbs xiii, 18.) 

4 To find sudsfiEietion and hapfinesa in the blessings vbioh 
the Lord bestowed on our neighbor. Not to covet signifies 
the above as a positive duty.* (Genesis xiv, 21 ; eta ; xxxiii, 
9 ; Leviticus xix, 17, 18; Psalm xv; Proverbs iii, 29; xxii, 9.) 

The three first duties are contained in the ninth, " Wprd," 
and the fourth is contained in the tenth " Word " of the Dec- 
alogue. 

J62. Slandering or abusing our neighbor by words, or sta- 
ting a falsehood is prohibited by the holy law not only because 
it is wicked of itself and betokens a corrupt heart; but also 
because we mortify our neighbor and undermine his honor 
and reputation, to protect which as well as our own we are 
commanded. (Genesis xlv, 3 to 8 ; Levit xix, 11 ; Deut xix, 
16, etc.; xxvi'to 3; Proverbs iii, 30; iv, 24; viii, 13; x, 19, 
31 ; xiv, 5, 24; xviii, 21;, xxi, 22.) 

J63. The dcnunciant, tale-bearer, flatterer, or scoffer violates 
the ninth "Word" of the Decalogue. (Proverbs xvii, 7; 
xxvi, 28 ; xxvii, 14.) 

}64. God forbids to utter "false witness" or "vain witness" 
against our neighbor ; but at the same time it is our duty to 
utter " true witness " before any court of justice if summon- 
ed to testify, and to inform the legal authorities of crimes 
eommitted, in order to prevent the recurrence of the same, 
and have the criminal corrected. (Levit v, 1.) 

J65. God's Law not only forbids sin in our words but 
alao in our thoughts and desires. We should not merely 
protect the life, limbs, health, domestic happiness, honor and 
reputation of our neighbor; but we should do so with all 
oar heart, without envy, covetousness, hatred, or ill-feeling. — 
Thus by the strict and conscientious observance, of these com- 

«Th« Qerman langtiag« hM » t«rm to •zpreM thift Tirtii«, Tic : 99)»lini, 
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mandmente we would gradually attain the perfection to 1oy« 
our neighbor as ourselves. (Leviticus xix, 17, 18.) 

{66. There are many other duties, as those of husband 
and wife, master and servant, teacher and pupil, &c., which 
need not be specified, as they are contained in the above laws. 

Pure hearts love, and are happy in making others so. 

IV, DUTIES 'Tb OUU PEI.LOW-CRBATURKS. 

J67. The fourth " Word " of the Decalogue teaches that we 
have duties to perform to oar fellow-creatures beside man. — 
" Thine ox and thine ass," should also be given a weekly diQr 
of rest. — ^Mari is the king of the animals by divine appoint- 
ment, not to destroy or maltreat them, but to use them as hii 
assistants. (Proverbs xii, 10.) 

?68. Sacred Scripture contains many laws coxvceming the 
treatment of animals, all of which express one daty, viz : not 
to maltreat an animal, because every kind of cruelty is abom- 
inable. (Exodus xxiii, 5 ; Deut xxii, 4, 6, 7, 10 ; xxv, 4.) 

?69. We are also commanded not to destroy the tree that 
bears fruit, or in general HOt to destw^ or waste the gifts of 
God. (Deut XX, 19, 20.) 

J70. If Sacred Scripture did not state expressly that we 
may subsist on the Hesh of certain animals, we certainly must 
consider it sinful to kill a harmless animal ; therefore it can 
not be right to kill other harmless animals. (Levitictis xi ; 
Deut xiij 20 to 25 ; xiv, 1 to 21.) 

{71. The general rule in treating our fellow-'CTeatures.miist 
be : Learn of God to be kind to man and beast, and destn^ 
nothing except for the purpose of protection or making of k 
something better or more usefuL (Psalm xzxvi, 7 ; Job xii, 
7 to a> 
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Chapter T. 

h OBNBRAL BBHABKs! 

gl. B^iTi (Hokkim) «id onsBro (Mishpatim) are biblical laws 
which hare an indirect object in view, to be reached by the 
obserrance of either of these laws. (For instance Numbers 
XV, 37 to 41, " And you shall see it and remember," &c. ; Lev. 
xxiii, 42, 43, "That your generations may know," &c.; Deut 
xvi, 8, 18, the cause in verse 20.) 

82. The Mukkim and Mii^atim were not revealed directly 
by God to Israel ; Moses by command of (xod taught them to 
Israel to be observed in the land of Palestine. (Exodus xiii, 
11 to 16; Deut iv, 14; vi, 1 ; xii, 1 ; Jeremiah vii, 21 to 24. 
naf-'?jr must be rendered " on account ; " xxxi, 31 to 34. ) 

§3. The divine law ordained that abo in the land of Pales- 
tine a legal authorky should be entrusted with the right to 
change, amend or enact laws according to the demands of ev- 
ery time. (Deutercmomy xvii, 8 to 18.) Thus biblical laws 
were changed during the period of history recorded in the Bi- 
bte, and afterward the laws, amendments and changes could 
be made, which are recorded in the Mishnah and Talmud. — 
^Compare Deut xxv, 5 to 10, and liuth iv ; Levit xxiii, 42, 
43, and Neh^niah viii, 13 to 18; Exodus xi, 14, 15, 16, and II 
Chronicles xxxv, 18; Exodus xxvi, and I Kings vii, especially 
Exodus xxv, 18 and I Kings vi, 23 ; Exod. xx, 4, and 1 Kings 
vii, 27 to 37 ; Exod. xxv, 31, and I Kings vii, 49 ; Exod. xxx, 
18andIKjngsvii, 38;* 

*Tbe rabbinical passages in support of this paragraph are 
pom|>Ue4 in t'Th? Israelite," Volume II, numbers 40, 41, 42. 
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H *A.\\ biblical laws of tho category of ITukkim or Mishpatim 
are parts of the law of the covenant according to their spirit, 
i. e., the ideas which they contiin, but not according to the 
letter. For instance the Law (Deut xxii, 8,) commands to 
make a banister to the roqf This law is abrogated according 
to the letter where no flat roofs exist ; but it is obligatory ac- 
cording to tho spirit, viz : that in our private premises also 
we should be careful to prevent mishaps to others. (Isaiah 
%, 10, 11.) 

55. The doctrines and the law of the covenant arc compared 
to the uuiveit^al laws of nature and like them thej are direct 
from God and everlasting. (Isaiah xl, 8; liv, 10; Ixvi, 10; 
Jeremiah xxxi, 35 to 37.) The other laws of the Bible, tho 
means to the former, are like matter and its inherent laws. — 
The laws of matter change not, so ia the spirit of these laws 
unchangable, for it is divine ; but the forms of m^J^ter change 
always according to its inherent laws and outer influences 
80 must the letter of the law change according to its inherent 
spirit and the ouier circumstances, always to reach the aim 
of the everlasting doctrines and laws of the covenant 

26. It is the duty of every conscientious son or daughter of 

the covcnaBt not only to know the doctrines and laws of the 

covenant, but also to ascertain the spirit and ideas of the Siik- 

kirn and Mishpaiim^ as they are either parts of the law of the 

covenant or the best means to guide to their observation. — 
(Deut vi, 1,3,3,24; vii, 12.) 

§7. The Eukkiam and Miahpaim being the means to the law 
of the covenant the prophets, with only one exception, robtt- 
Jged Israel only for neglecting tlie laws of tho covenant; for 
righteousness is obedience to these laws. , (Deut vi, 25; 
xxviii, 1 to 14 ;' Isaiah i, 10 to 16 ; v, 8 to 24 ; Jeremiah vii ; 
zxxiv, 8, etc. ; Ezekiel xviii ; xx.) 

S8. The rule in this respect must be : Choose the best meann 
to reach the proper end. The best means to roach righteous* 

ness and pusfy, aecordtng to tho spirit, are those prosoribed in 
Sacred Scripture. 
4 
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29. Sukkim are regions observances ordained in Sacred Scri|^ 
ture. 
Thej must have either or all of the foUowing tendencies : 

1. To remind us of God's greatness, wisdom, oainipotence 
and holiness ; our dependency on His grace and mercy ; and 
our duties and hopes before Him. 

2. To satisfy the yearning of our hearts after God, and 
strengthen our will to eleyate our moral nature. 

S. To give expression to our supplication, grief, repentance, 
humility, submission, gratitude, reyerence and lore before God, 
and find consolation. 

210. Sacred Scriptures prohibit foolish or cruel obseryances 
or means to reach these ends or others, however proper they 
may be. (Levit xviii, 1 to 5; Deui zii, 29 to SI.) 

Fi^ly can not lead to wisdom and cruelty can not bring us 
to loye, and God is supreme wisdom and infinite lore. 

Kidiculous obserrances also are prohibited in the Bible. — 
(Deut iv, 5 to 8.) 

211. To worship God is one of the first of the laws of the 
corenant The biblieal ordinances in regard to the mode of 
worship are of three kinds, 1. Holy seasons, 2. Holy places, 
3. Holy actions. 

ni. HOLT SEASONS. 

212. Beside the weekly Sabbath and tiie New moon ihp Bible 
ordains five holy seasons or feasts, 1. The Feast of Passover, 
np© ; 2. The. Feast of Weeks, HIj^^B^ J 3. The Feast of 
Booths, nl3D 5 ^ '^® ^7 ^^ Memorial or New year, CJ* 
ri^atn or H^tSfn B^'K^J and 5. The Day of Atonement, 
OniSS DV- ^(Exodus xii; xxiii, 12 to 17; xxxiv, 18 to 
24 ; Leviticus xvi, 29 to ^ ; xxiii ; Numbers xxviii, 11 to 31 ; 
Deuter xvi, 1 to 17.) 
213. The dhj of New moon is not a day of rest but of pecu- 
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liar worship, [11 Kings, ir, 23; Isaiah i, 13, 14; Ixvi, 23,] to 
mark the change of seasons by de?otionaI practices. 

§14. The Passover-feast hists seven days from Uie fifteenth 
day of the first month, called Nuaait, (Exodus xii, 2.) It is 
also called Feast of Unleavened Cakes on account of this kind 
of bread which is to replace the ordinary one during this 
feasi (/^ 15.) The first and last days ar^ ^^holy convoca- 
tions," when no servile labor should be done. The five inter^ 
vening days are days of labor and peculiar worship, called 

-?j?.iDrr Sin. 

115. The Feast of Weeks lasts one day, the sixth day of the 
third month called Swan, the fiftieth day after the first day of 
Passover. It is appointed for a *' holy convocation," when no 
BOrvile labor should be done. 

J16. The Feast of Booths lasts seven days from the fifteenth 
day oT the seventh month called T^kri^ to conclude with the 
*' Feast of Conclusion," the eighth day* The first day of the 
feast of booths and the feast of conclusion are " holy convoca- 
tions," when no servile work should be done ; the intervening 
six are days of labor and peculiar worship, called : 

njJjisn Sin. 

The festive wreath to be taken during this feast as ordained, 
Leviticus xxiii, 40, is not altogether explicable to ua " The 
fruit of the tree of Hadar " may signify the fruit of the most 
beautiful tree, or a tree may have been called Hadar, The 
myrtle branches may be the symbol of peace, but it is not 
certain. The branch of the palm tree, the noblest tree of the 
wilderness, certainly is the symbol of God's benignity and 
munificence to man and beast Its fruit, the date, is sweet ; 
its leaves and bark are useful; its branches and foliage invite 
the weary traveler to rest in the cool shade; its hight distin- 
guishes it from all trees around it ; and its presence in tiie 
desert is an. invariable sign of water. Water, the well, the 
brook, the rivulet are the most precious gifis of Providence in 
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Uie estiination of the sons of the desert; therefore the -willow 
of the brook yios added to the festive wreath to represent the 
goodness of Providence, and the libations during this feast 
were of water and not of wine, as usnal ; especially as this 
was the time to pray for water, o^ it rains onJy in winter in 
Palestine. 

§17. The goodness of Providence being most conspicuoim 
in the events of history and the productive energies of nature 
each of the three fbasts is a memorial of an histoi^ical and an 
agricultural moment 

The Passover-feast is a memorial of the delivery of lei'ael 
from the Egyptian bondage. (Exodus i, 1 to xr, 27.) In an 
agricultural respect it was the time of thanksgiving for tho 
ripe grains. (Levit xxiii, 9 to 14.) 

The Feast of Weeks is a memorial of the revelation of the. 
Decalogue on Mount Sinai. (Exodos xix.) In an agricultu- 
ral respect it was the day of thanksgiving for a happy harvest 
and the new flour. (Levit xxiii, 15 to 21.) 

The Feast of Booths is a memorial of God's protection in 

tlie wilderness wh6re Israel sojourned forty years. (Exodus 

xxiii, 42, 43.) In an agricultural respect it was the time of 

rejoicing and thanksgiving before God for the fruits of tii^ 

trees, the vine, olive, fig-tree, the date, pomegranate, &c., 
which were then gathered in. . 

§18. The lessons of these feasts are: 

1. God is the Redeemer, and the father of liberty, (Pass- 
over-feast) He is our. Teacher and Legislator, (Feast of 
Weeks.) He is our Omnipresent Protector, (Feast of booths. ) 

2. We should have times specially appointed for the pur- 
pose of rendering thanks to God for If is kindness, reminding 
us of our dependency on Him, and causing us to rejoice be- 
fore Him who is our Henign Father. 

3. Not ALOifE but in the congregation of happy hearts and 
in company of those we cheered up by our munificence we 
should rejoice "before God and render thanks to Him whose 
grace endures for>ev«r^ . • - , 
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4. As it 18 the will of God th^t wc should have tixaos of 
^w-ork and of rest, of worldly pursuits and of sanctifieation, of 
labor and of meditation ; so it i 4 His will that we should have . 
days of rejoicing and gladness. But ,then we should rejoice 
•^ before -God," L o., without excess or debauchery, with kind 
and pious emotions, and at the side of tho poor and needy 
whom we caused to r^olce with u& 

§19. Also a time of serious reflection is necessary to man, 
ftnd to this purpose the two other holy days are appointed, viz: 
The Bay of Memorial, and the Day of Atonement. 

?20. The Day of Memorial also called "Day of blowing the 
trumpet," (N"umb. xxix, 1) and " Da,y^ of Judgment," (Psalm 
Ixxxi, 4, 5,) ItLsta one uay, the first day of the seventh month 
called Tiekri. Most likely since tho return of Zerubabel to 
Palestine this day wag considered the civil New year, ^ JJH 
mtrn,(Ezraiii,6.) 

The blowing of tho trumpet aecompanied by many other 
instruments, (Psalm Ixxxi, 1 to 4) in all places was intended 
to rouse the people to remember : 

1. The goodness, justice and omnipotence of God, the king 
of all creatures. 

2. The blessings of God which they enjoyed In the past 
year; tho happiness and grief that passed througli every 
heart; the good or evil doings every one entered into the book 
of eternal memory ; ho^ much better or worse we have grown 
the past year, and what lot we deserve in the coming from the 
hands of our Maker. 

Man thus going to judgment with himself before the all- 
seeing eye of Qod the day is called, '* Day of Memorial '* and 
" Day of jud.gment." 

By this self inquiry every man must become aware of his 
sins, iniquities or transgressions. Therefore the Day of 
Atonement £:)Uows aflber t£e Day of Memorial. 

§21. After kIbo days of Self-inquiry, the tenth day of Tishri 
folk>ws the Day of Atonement This day is the '* Sabbath of 
Sabbathg." (Leviticos xvi, 31 J L e. : 
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^ Ir A day to be deroUd emiirelj toaiftkiiig alonefteiilbefdre 
God for o«T Bin», to tanetifj and elefate our uoral naiiire to 
God, and be reminded of the eferlaeting Sabbatk in the world 
of the spirits. 

2. To declare the dominion of the spirit over the body by 
abstaining from all earthly enjoyments and oeenpying ourselves 
exclusively with holy tbiwi^ta which is the true Sabbath of 
the souL 

3. To invigorate our soul with new strength by the graee 
and mercy of God and our communication with Him, and ac- 
quire a mighty riiield against the allurements of vice^ and a 
powerful consolatiim for the hours of atfiction. 

^2, Atonement is made before God for our sins by sincere 
repentance of our wickedness, humiliation before God, by mar 
king good with our neighbor in whatever we sinned against 
him, and coming to the firm determination to sin no more. — 
(Exod. xxxiv, 7; I Kings vili, 46 to 50; Isaiah xliv, 21, 22 ; 
Iv, 6, 7; Ezekiel xviii, 21 to 23, 31, 32; Jonah iii; J^salms 
XXV, 8 to 11 ; xxxii, 5; xxxiv, 18 ; li, 18, 19 ; exxx, 7, 8 ; Pro- 
verbs xvi, 6;) because: 

1. He who falls may stand erect and straight after he has ris- 
en again. He who was sick, by the application of the right 
remedy, may become as healthy as he ever was. He who de- 
serts the straight path and chooses crooked by-ways may return 
to the level path and walk in it. So may the sinner return to 
the path of righteousness and be pious. 

2. By our sins we cause not God to desert us, but ourselves 
to desert God ; therefore we must return to God, and whenever 
we return we are deserted no longer. 

3. Our pride, vanity, haughtiness, sinfulness and wickedness 
will not offend the immutable Deity, but benighten our soul, 
lead us to forget our duties and wrong our neighbor. If the' 
daflcness of sin be removed and our neighbor aliased by enr 
own repentance, we must behold again the light ot truUi and 
virtue. 
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4 Qod punishes om\j for the sake ef ccMrrection, for He is 
most graoiotts. If we poiiish ourselves for our misdeeds, and 
remorse and repentance are the worst punishment— God would 
not punish us again, for He is infinitely just 
• By leaving the path of righteousness the sinner renounces 
the blessings inherent in virtue, and exposes himself to the 
curse that follows vice. B^ returning to the path of right- 
eousness he escapes the curse and is blessed again. He only 
lost the time he squandered in sinfulness which he might have 
spent in self-improvement, and exposed himself to the danger 
of moral death. C 

223. Every day of our life should and could be a day of 
judgment and atonement; Holy Writ only teaches us that 
man should and must have an appointed time to rouse him to 
aelf-inquiiy and the consciousness of hi% moral condition, and 
prompt him to repentance and sanctification. 

§24. Holy Writ also teaches that we should speak of God's 
Word and meditate therein as often as possible, (Deut vi, 7 ; 
35ii, 18 to 20; Joshua i, 8;) to render thanksgivings to God 
after having partaken of His gifts (Deuter. viii, 10,) and from 
• Daniel we learn to pray three times every day (Daniel vi, 11;) 
so that we always have God and our duties fresh in our mem- 
ory. (Psalmxvi, 8.) 

§25. The Purimrday, the fourteenth of the twelfth month, 
followed the next day by Shuthan-Purim^ in remembrance of 
the rescue of Israel by Ebther and Mordechai from the de- 
struction schemed against them by Haman, as the Book of 
Esther narrates — is a day of feasting, rejoicing and sending 
presents to the poor, but not a holy day. (Rsther ix, 20, &c.) 

J26. The Bamukah^ (d^s of dedication.) begins the twenty- 
fifth day of the ninth month, called KizUv^ to last eight days. 
It is a memorial of the vic^oiies of the Asmoneans or Macca- 
bees over the Syrians in the time of Antiochus Epiphanes, 
the re-dedioa^n of the Temple of Jerusalem after it had been 
defiled by the oppressors, and the liberty and independence 
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thus gained for Israel bj its immortnl heroes. In eommemo' 
nith)D of that joyous time }i^ts are kindled in every house 
during those eight nights andndditional prayers recited; but 
they are no holidays. 

?27. The Ninth day of Ah (the fifth month) is a day of na- 
ti#nal mourning to Israel, as according to tradition both tem- 
ples of Jerusalem were destroyed that day, and Bethar the 
last stronghold <^ the people under the command of Barcooh- 
ba, fell that rery same day, and Israel's political existence and 
denter of union iw^ere thus destroyed. 

J28, All feasts anefholy days in Israel begin in the evening^ 
as the biblical day is computed. (Levit. xxiii, 32.) 

^29. There is one grand idea in all these feasts and holy 
da^'s. None was instituted in memory of a man, however 
great men there were in Israel. Only national events of great 
importance are perpetuated by national feasts or holy days. 

ir. HOLY PLACES. 

i!30. Holy Writ, prohibiting the worship of men or images, 
(therefore no day was devoted to the memory of any man,) 
knows of no holy places except those where God is sought in 
devotion which elevates yearning hearts to the throne of mer- 
cy. (Exodus XX, 24.) 

§31. It is expressly prohibited by the Divine Law to attach 
importance or holiness to spots by erecting monuments or 
statues, (except to perpetuate a national event, Joshua iv, 3; 
I Samuel vii, 12 ;) and against the pagan custom of holy sep- 
ulchers the Law goes so far as to ordain that every one who 
touches a dead body should be considered unclean and not 
permitted to enter the sanctuary of the Lord before he was 
cleansed ; that the priests should not come near a sepulcher 
nor touch a dead body at all, except one of their relatives ; 
and the grave of Moses was hidden from the people : Because 
monuments, statues and sepulchers mislead men to idolatry 
and apotheosis. (Levit. xxi, 1 to4] xxvi, 1; Numbers xix; 
I>eut. xvi, 22; xxxiv, 5, 6.) 
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i32. H^y Writ comn^^s oif^ holy plaoe> the MUkdatk^ 
liirhich to erecti support and yenerate, LsFael was expressly 
' eommaBded. (Exodus xxv, 8; Lerii xix, 30; xxtI, 2; peut 
xir, 22 to 27 ; x?i, 6, 7, 16, 17.) 

This Mikdath waB a portable tabernacle till Solomon (480 
years after the exode) built the Temple of Jerusalem. 

233. When Israel was commanded to erect one national 
sanctuary it was not prohibited to have other places of wor- 
•hip beside ; they were iNrohibited to make sacrifices or per- 
form the ceremonies connected therewith at any place except 
the one national sanctuary, for the following reasons : 

1. To have a center of union for the twelve tribes to be one 
nation before God in sentiments and thoughts ; 

2. To maintain the union of religion in Israel ; 

3. To limit the custom of sacrificing animals to one spol^ 
thus to guard against idolatrous practices, and gradually abol- 
ish altogether the worship by sacrifices. (Levit xyii ; Deui 
ILii ; Psalm li, 18. ) 

J34. During the time Solomon's Temple stood in Jerusalem 
no mention is made of any other temple, synagogue or place 
of worship. Devotion was in private, or in congregations un- 
der God's open skies. But the Temple of Jerusalem being 
destroyed and the people dispersed they built synagogues in 
Ueu of the Temple, and these synagogues also are called «a«#- 
tuariet by the prophet (Ezekiel xi, 16.) 

Thus we know that the Law commands at all times and 
places to have spots consecrated to the purpose of devotion. — 
The nomadic Hebrews were commanded to construct a porta- 
ble tabernacle. When the nomadic life had given way to ag- 
riculture, industry and commerce, and the people were settled 
In towns and cities, a temple was huilt^ according to the ideas 
of that age. Hut when Israel was dispersed and the Temple 
laid in ruins, minor places of worship were erected to meet 

the religious demands of that age, and those places also wer« 
sanctuaries, holy to the Lord of Hosts. 
{35. In regard to saeted places the Law commands i 
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1. Tf^lutre e f t j fi b»f plMet •ypeop r ktod fi>r public ««r> 
■bip tuitabk to tha waste and domaiKb of m^ry age. 

2. Places aaootifiod hj dsToUoa or laoffad instraetion arv - 
holj. 

3. Wa thoald reTare the plaoet, wkeve bmib eoanMiiiieatea 
with God, and the word* of the Almighty are preelatsied 
and ezpovnded. (GeDeais znriii, 16, 17.) 

Thue the ipirit of the Law in regard to the Sanetnaiy ia e^ 
erlasting; according to its letter it ceased hj the wiU of Qod 
when the Temple of Jerusalem was desirogred. 

S36. Palestine is ei^led the holy land, which it was, becaoas: 

1. The whole land was gtren to Israel in which to practice 
the laws of the Lord and prepan themselTes for the great mis- 
sion of conveying divine trath to aii men. So the whole land 
was considered one divine tomple. 

2. The prophets and psaknists of the Lord, by their hoij 
words, sanctified that land to a temple of truth. 

It is natural for every good man to be attached to the land 
where bis ancestors rest in the dust, bis glorious history was 
enacted, his prophets and bards touched the cords of the sa^ 
cred lyre and poured forth the glowing effbsion of inspired 
words, and his immortal heroes fought the battles of the Lord; 
therefore Palestine was the holy land. But it is now defiled by 
barbarism and impiety, it is the holy land no more. The 
habitable earth must become one holy land; this is the object 
of the Law. (Zechariah ii, 14 to 17; Psalm cxiii.) 

V. HOLT ACTIONS. 

{37. The Law considers necessary not only sacred seasons and 
places, but also sacred actions to remind man of God, his de- 
pendence on Him, his hopes and duties, and to satisfy the ho* 
ly yearning of his heart 

{38. Sacred actions are performances (being neither cruel, 
foolish nor ridiculous) intended to express our sentimeats be- 
fore God or to remind ourselves of God and His will 
^ {39. While the Law {Hrohibits the imitation of pagan ens* 
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toam and cefemonies, i. e., all tha^ n ^fOel, fooUdh) ridiciiloiis, 
or that leads to imrnoralrfy atid wiek«dii688 ; it al«o ooniniaiids 
direotly to "serve God," L e., by liaered actions that lend to 
the fear and love of Ood. (Deui vi, 1 to 3, 20 to 25.) 

}4a The Law preserib^t a mode of worship to bring us 
Boarer to Ood and guard ns against pegan oorniption. 

241. The worship most acceptable to God is to do Ilis will 
horn the pure motive of love. (Proverbs zxviii, 9 ; Isaiah i, 
lOtold; lxvi,l to4.) 

}42. The worship next most acceptable to Ood must be the 
desire and endeavor to learn His will in order to do it — 
(Psalm i.) 

Therefore the principal element of private devotion and 
public worship must be instruction in the will of Qod as re- 
vealed in His works and werds» (Proverbs ii, 1 to 9; iii, 1 to 
§; Kehemiah viii ; Psalm exix, 92.) 

}43. Sacred actions which lead to love and obey Ood, or to 
know His will are the proper means of divine worship^ 

Such means are : 

1. Psalms or hymns in praise of the Most High. They not 
only refresh our memory with the greatness, wisdom, omnipo- 
tence and love of Ood, elevate and expand the soul on the pin- 
ions of song and devotion, but also inspire the heart to love 
and the will to obedience. (Numb, x, 10; Psalm cl.) 

2. Psalms or prayers of thanksgiving. Gratitude is a noble 
virtue which we must cultivate before Ood, and express it in 
pious devotion. By these Psalms or prayers we not only cul- 
tivate one of the noblest sentiments of man, but are also re- 
minded of God's boundless goodness. (Psalm a) 

3. Prayers of confession and repentance which remind us 
of our > weakness, our faults and errors, and the unlimited 
mercy of the Most High. (Hosea xiv, 2 to 5.; Psalm xxxii.) 

4. Prayers of suppUcation which place us in direct commu- 
nication with Grod, instil into the heart the healing balm of 
heavenly consolation, and bring us the soothing hojpe that Ood 
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hears when we pray aad sbieldi ns an^ainst undeserred wrcmgs 
and evils. (Psalms yi, 9, 10; Ixvi, 16, etc, ; Isaiah Ixvi, 24.) 

jK4. The same Bible which teaches us, God is immutable 
and governs the universe bj fixed laws, also infomur us that 
the best and wisest men prajed in hours of affliction and Qod 
heard and granted their petition, and Utere can be no contra* 
diction in Sacred Scripture. 

To pray sincerely means to express our full confidence in 
God that He can and will fulfil our wishes addressed to Hinu 

This unconditional confidence in and submission to God is 
of itself a lofby virtue, the elevation of the soul to God, whidt 
must find its reward as virtue invariably will 

The reward of this virtue is : 

1. Consolation and moral fortitude which he feels who 
prayed sincerely, as a response from heaven. 

2. The fulfilment of his wishes addressed to God if they 
are not against his own happiness, inasmuch as he who pray- 
ed acquired a moral excellency vrhich brings its own reward. 

Often we address wishes to God the non-fulfilment of which 
results to our own welfare. But man is short sighted. 

H5. Private devotion and public service must consist, sec • 
ondly, of elements of devotion as described in ?43, supported 
by solemn decorum, song and music or such other means as 
elevate the soul to God. , 

The Psalms and Hymns to this purpose should be taken 
from the Bible, as no author ever reached the truth and sub- 
limity of God*s words. 

The prayers should be spontaneous and not from a prayer- 
book, as none can write exactly what we under different cir- 
cumstances have to communicate to our God. 

Instruction, Psalms, Hymns and Prayers should be cited in 
the language we understand best 

S46> The national mode of worship prescribed by the Law 
is by sacrifices made by the priests and the other ministers of 
tke tribe of Levi at the national sanctuaiy ; because when 
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the Law was given to Israel the worship by sacrifices was 
common to all nations, and there was no particular cause for 
abrogating it in Israel. (Jeremiah vii, 22.) 

H7. Bat also on the side of the sacrifices the word is ac- 
knowledged as the means of communication between God and ' 
man, in the confession of the prfest for the congregation and 
eyerj individual for himself upon the sacrifice, (Levit xvi, 
21;) in the. blessing of the priests to be pronounced dailv, 
(Numbers vi, 24,etc.;) in the prayers on offering the 4f^t 
fruits of the trees and the tithe, (Deut xxvi, 1, etc. ;) and in 
the psalms and songs of the Levitts — so that the sacrifices 
and the other ceremonies were merely symbolic actions and 
the words and music were the main portion of the temple 
service. 

§48. Outside of the national sanctuary the Law acknowl- 
edges the word only as the means of communication with 
God, (Exod. XX, 24,) wherever God's name is remembered H« 
is nigh to bless us. Ko symbolic actions whatever are pre- 
scribed, but we are plainly commanded, " To serve God thy 
Lord with all thy heart and all thy souL" (Deut x, 12.) 

g49. Symbolic actions are required to convey ideas or senti- 
ments to gross or weak minds ; barbarous men express their 
feelings by wild gestures or gross symbols ; words and songs 
are sufficient to instruct and edify the intelligent and express 
every sentiment or thought The sons and daughters of the 
covenant have the solemn duty to be intelligent Therefor* 
if the temple of Jerusalem should ever be re-built no sacrifi- 
ces would be made there, as we could not thus be instructed 
or edified, or serve God with all our heart and all our soul. — 
God by destroying the Temple demonstrated His will that no 
more sacrifices should be brought 

?50. The spirit of the laws of sacrifices, priesthood, sanctu- 
ary, &c., is perpetuated in the Synagogal worship, where vf 
are no less before God and no less nigh to Him than in th»' 
Temple of Jerusalem, and our prayers and hymas are no leM 
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«ocei»Uble to Him than cacrifices were at times of jore.--* 
(Uosea ifhr, 3 ; Psi^iaM 1, 7 to 15; zxziv, 1 to 4) 

§51. Symbolic or boly actions <m}j then ha^e a Talue if they 

c<niyey solemn ideas or sentiments to the mind which it re> 

' ceires not in a more direct manner. (Isaiah zxix, 13, 14) — 

Therefore ihcy changed always as the eonceptions in general 

<^ianged. 

VI. O'PSlf^'P 
l^% MU^tOim are such biblical laws whose direct object is 
the dispensation of justice. (As the institution of a govern^ 
ment, courts of justice, the examination of witnesses, the pro^ 
tection of the manslayer against the avenger of blood, etc — 
Deut xvii, 14, etc. ; xvi, 18 ; xix, 11 to 21.) 

§53. God is the reality of absolute justice. The laws of God 
are based on the principle of absolute justice. These are the 
laws of the covenant Obedience to the laws based cm the 
principle of absolute justice is human justice, which to ad«> 
minister faithfully is the duty of the sons and daughters of 
the covenant The Muhpatm are the biblical means to fulfil 
this obligation, and like the Hukkf/n are obligatory according 
to the spirit, but not according to the letter. 

§54. Civil and religious liberty means to be governed only 
by the laws based on the principle of absolute justice, not by 
the will or caprices of man, by uigust laws or mere compacts 
of convenience. 

Therefore obedience to the laws of the covenant is civil and 
religious liberty. Whenever all men will be governed exclu- 
sively by the laws of the covenant mankind will be redeemed, 
" And God will be king over all the earth," i. e., absolute jus- 
tice. 

J55. Mishpatim are divided into organic laws, sanitary laws, 
and penal laws. 

VIL ORGANIC LAWS. 

^. Cbrganic laws are such bibliciU laws which prescribe 
the establishBient and government of the public institutions 
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857. The first of all public in»tit«tioii8 is the state. The 
state is an association of the individnals of one or m<M*c cotin^ 
tries for the protection of the life, limbsi health, chastity, do- 
mestic happiness, property and honor of every individaal, and 
to secure to each the share of happiness due to him. 

The shortest definition of the term " state " is, an associa* 
tion of all to protect every individual and carry into ^ect the 
laws of the covenant The twelve tribes of Israel were com- 
manded to form ONE such state, and become a model of ciYiii* 
cation to mankind at large. (Exodus ziz, 5, 6 ; Levit. zxvi, 
38, 58 ; Deuter. iv, 5 to 8 ; vii, 6.) 

358. This law is abrogated according to the letter, because 
the dispersed Israelites can not form one state ; but it contin- 
ues to be obligatory according to its spirit, viz : It is our duty 
everywhere to assist in constituting and suj^rting civilized 
states ; for the dispensation of justice is a law of the covenant 
259. Every person owes to bis state obedience to the law, 
protection in cases of invasion or rebellion, and assistance to 
exercise its just authority. (Deut xiii ; xvii, 8 to 13 ; xx, 1 to 
9.) The state owes equal protection to every individual and 
his just interests. (Exod. xii, 49; NumK xv, 16, 29; Deut 
xix; xxi, 1 to 9.) 

J60. Holy Writ ordains that judges should be appointed at 
every place, who according to the Law render decisions in 
every controversy between man and man whatever his place 
of nativity or residence might be — and bailiffs or executive offi- 
cers to execute the laws as ordered by the judges. (Deut 
xvi, 18.) Beside these judges there should exist one supreme 
tribunal whose decisions should be final and binding upon all. 
(Deut xvii, 8 to 13.) 

{61. The duty of judges is unconditional justice ht the 
name of God to all and every one ; and the dufy of every ' 

man is submission to the law. (Exodus xxiii, 1, etc. ; Deut 
x?i, 18 to 20; xvii, 12; xxiv, 16, 17.) 

262. Holy Writ permitted the children of Israel to have a 
king under the condition, 
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1. That he be. an Itraeliie, I e., a native of that country 
which he governs 

2. That he indulge not in luxury, effeminate himself not, 
amass no wealth, be sulgect to every law ns the private eiti* 
«en is, and be not overbearing against his brethren. (Dent 
xvii, 14, etc.) 

3. That he be obedient to the decisions and ordinances of 
the national council ^Numb. xi, 16, 17; Deut xvii, 8 to 17.) 

But this is no king in the common acceptation of the term. 
It is mueh more a republican chief, called king. 

§63. The prophets opposed the institution of royalty. (Jud- 
ges viii, 22, 23 ; Samuel viii; Isaiah 1, 26; Hosea xiii, 11, 12.) 

^64. In substance all these constitutional laws of the Bible 
are carried into effect in our country. Therefore every duty 
of the citizen, private or in office, is as sacred an obligation 
as any other divine law. 

?65. In countries where despotism and injustice still hav« 
j^e supremacy, it is every righteous man's duty to opposo 
them effectually. (I Kings xi, 29 to 39; xii; II Kings xi.) 

VIII. SANITARY LAWS. 

^6. Sanitary laws are .such biblical laws which are intended 
to protect life, health and strength. They consist chiefly of 
the following. laws: 

1. The prohibition of intermarriage of near relations. — 
(Levit xviii, 5.) 

2. The ordinances respecting diseases of the body, clothing 
or houses. (Levit. xii, &c. ; Deut. xxiv, 8. ) 

3. The prohibition to eat unwholesome food. (Exodus xxii, 
SO; Levit iii, 17; xvii, 10, etc. ; Deut. xiv, 19 to 21.) 

4.^he ordinances of cleanliness. (Deut xxiii, 10 to 15» 
ftod other laws.) 

^7. The pirotection of life' and health being one of the laws 
of the covenant, sanitary laws being tlie means to this ei^d 
•re no less obligatory than other duties. 

{68. It is the spirit of these laws to guard ourselves and 
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our neighbor aigainst every thing that engenders Bickness, 
weakness or death. To sell unwholesome food or poisonous 
articles, or allow every man to be a physician or druggist 
without the adequate knowledge, or not calling a physician to 
the sick, keeping ourselves or our premises unclean, and all 
other things that engender diseases, weaken the physical con- 
stitution, or cause death, are prohibited by these laws of the 
Bible. (Exodus xv, 26.) 

IX. PENAL LAWS. 

^9. Penal laws are such biblical laws which ordain a certain 
punishment for the commission of certain transgressions of 
the Law. (For instance, Exodus xxi, 5, 6, 12, &c.) 

§70. Without penal laws the Law itsiif would be of no ef- 
fect to the unrighteous, and afifbrd no protection to the right- 
eous, as wicked men would easily violate it Therefore tHe 
Bible teaches that the lawful authorities should have the right 
to punish transgressors. 

ill. In regard to penal laws the Bible commands : 

1. The legal authorities only must ascertain the crime, dic- 
tate and cause to execute the punishment, and no other indi- 
vidual is allowed to do so. (Exod. xxi,, 6 ; xxii, 8 ; Deut xvi, 
18 to 20; xvii, 5, 8- to 18; xix, 11, 12; xxi, 1 to 9, 19; xxv, 1, 

2. The punishment must be intended only to correct the 
criminal and protect society against crimes. (Deut xix, 20 ; 
xxiv, 16; xxv, 1, 2, 3.) 

3. Therefore as mankind improve and crimes diminish the 
severity of the penal laws must subside ; so that they will be 
abolished altogether whenever all men will obey the law of 
the covenant (Isaiah xi, 9 ; Ixv, 25.) 

§81. The penal laws of the Bible are severe in theory and 
mild in practice, by the numerous conditions to be fulfilled 
before punishment could be administered. [Deut xvii, 4, 6 ; 
xix, 15, etc. ; Exod. xxiii, 7.] 

'^ Let us hear the conclusion of the whole matter : Fear 
God, and keep his commandments : for this is the whole duty 
of man. 

" For God shall bring every work into judgjnent, with every 
secret thing, whether it be good, or whether it be evil." 
5 
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